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p. 145

INTRODUCTORY. .

JAFL No. 73. pp. 145-64. [1906].

SINCE the scientific value of the myths and accounts of ceremonias which | have collected will depend
wholly upon their exactness and accuracy, it isimportant that | should give enough of personal detail to
account satisfactorily for this.

Thefirst requisite in securing the Indian narrations and songs is to gain the good-will and complete
coOperation of the old Indians who recite them. This my many years of philanthropic work for the
betterment of their tribes has won in ageneral way; while individually, being liberally paid for their
trouble, they freely give afull return.

A second point, and one much more difficult, is the securing of a perfect interpreter.

Finding that trandlations made by white people from the Spanish, with which | first began my work,
could not be entirely relied upon, | determined to depend wholly upon interpretation direct from the
Indian into English.

The Mesa Grande version of the Story of Chaup (Cuy-a-ho-marr) was well rendered in thisway by an
educated Indian girl; while at Campo (the Manzanitaregion) and at La-Jolla-in-the-mountains, | found in
each case the sort of interpreter for whom | was seeking.

Sant, interpreter of the Manzanita version of the Cuy-a-ho-marr story, herewith given, and of al the
Dieguefio songs, accounts of ceremonials, etc., which | have lately secured, lived as alittle naked boy
among the desert Indians; listened as a child to the old myths; has seen twenty-one celebrations of the
Image fiesta, extending as far as the coast Indians and ranging to Yumain the other direction; and is
saturated with the atmosphere and terminology of the past, which are completely unknown to nine tenths
of the younger generation to-day.

file://NN|/mythology/american indian/21/21.html (1 of 30) [01/24/2004 8:56:49 AM]



Mythology of the Mission Indians: JAFL Vol. XIX. No. 73. pp. 145-64. [1906]: Title Page

On the other hand, having lived for years in awhite man's family. he has afull and sufficient English
vocabulary.

| was equally fortunate in my Luisefio interpreter at La-Jolla-in-the-mountains. José is an educated
Indian, fluent in his English, and able to read and write it. At the same time, he is the son of arenowned
hechicero, and livesin aregion where every rock hasits name and legend, and the past and present have
suffered no divorce.

The Luisefio creation myth, the Ouiot songs and stories, were well rendered by him.

Asto method,--the old men are extremely intelligent in catching

p. 146

and carrying out the ideawhich | enforce, that a pause must be made after each sentence or two for
translation and transcription. Nothing is left to memory, but all iswritten down as nearly as possible
word for word.

It only remains, in recopying, to put into slightly better form the English of my interpreter, being
extremely careful never to introduce the slightest change in idea. For instance, where Sant says, "It
looked ugly," | write, "It was an ugly sight." Whenever it seems expedient, however, | use the exact
words of my interpreter, my constant endeavor being towards simplicity, and always towards the truth.

Footnotes

145:1 This paper has been communicated as part of the Proceedings of the California Branch of the
American Folk-Lore Society.

THE STORY OF CUY-A-HO-MARR (THE CHAUP); THE MANZANITA
VERSION (DIEGUERNO).

In aformer paper 1 entitled "The Story of the Chaup,” | have given the Mesa Grande version of this
famous myth. It originated in the former home of the Mojave Indians who are constantly referred to by
the Manzanita bards, not as the ancestors of the Dieguefios (called by themselves "Western Indians "),
but as the latest born of the related tribes, who remained in the ancestral. home when the others scattered.
The Mojaves, therefore, preserve the myths and ceremoniesin their primitive perfection, or at least they
are so credited by their brothersin the mountains of San Diego County close to the Mexican border and
not far from the desert. The story of Cuy-a-ho-marr, coming originally from the east, but taught to the
remnant at Manzanita by the better informed Indians of the Mesa Grande section, is still told at
Manzanita by the oldest men. Hatakek, who related it to me, was an important man in the old days; but in
the direful destitution prevailing among these half-starving, dispossessed Indians he no longer has an
opportunity to lead tribal ceremonies, or to relate legends. His stories and songs proved so interesting to
the rest that Indian men, women, and children came from miles around to listen to the recital. He could
not recall every part of the story; but what he told is most interesting, in its resemblances and differences,
compared with the Mesa Grande version, as will be readily noted by those taking the trouble to examine
the two together.

file://NN|/mythology/american indian/21/21.html (2 of 30) [01/24/2004 8:56:49 AM]



Mythology of the Mission Indians: JAFL Vol. XIX. No. 73. pp. 145-64. [1906]: Title Page

In the far distant Indian village, La-Jolla-in-the-mountains, | found among the L uisefios the same story
with its songs; but they distinctly stated that this story had come to them from the Dieguefios by way of
Mesa Grande. It thus still survivesin these distinct localities; and instances well the close communication
existing in early days among distant and unrelated tribes.

The following is Hatakek's version of the Story of Cuy-a-ho-marr:
p. 147

In the beginning the Sky was a man, the Earth was a woman. From their union a man and woman were
born first, and Sin-yo-hauch was their daughter. Sin-yo-hauch's father went up in the sky, and she was
left alone.

She went towards the east, crawling as a baby on hands and knees; and then later she walked back
towards the west, asfar asthe Mojaveriver. (Theriver of the Mojave Indians? The Colorado?)

In the middle of theriver isasolitary sharp-pointed rock that may still be seen there, called
Weé-ka-ru-tutt (Rock-spear), and here she made her home, living on the west side of the river in acave, a
big house where she lived alone till she was grown.

Every morning she went to bathe in a pond near by, and, in a manner not explained, she became by this
bathing the mother of twin boys.

(Song.) 1

She left the babiesin their baskets while she went to gather seeds for food. The babies were crying, so
the cricket came to tend them and sing to them; but when Sin-yo-hauch came home he jumped down and
ran into the brush, and she stepped on him and broke hislegs. They have been crooked ever since, and he
can only go by hops.

The next morning when she went away again, the babies came down from their baskets and played

about, and when she came home she saw their tracks, and wondered how they could have gotten down by
themselves. She determined to find this out, so next day instead of going far away she turned herself into
a stump, so that she could see what they would do in her absence. As soon as she was gone the boys
jumped down from their baskets, and the elder called out, " See, brother, there is something here that will
do us harm. Come and look."

"What isit?" asked the younger.

"It is something that will hurt us."

"Butitisonly astump."”

"Still it was not here yesterday. Let us go and get our bows and arrows."
"Let usseewhat it is."

"Shoot it, | say."

At this Sin-yo-hauch called out, "My dear sons, do not kill your mother."
So they all came together to their home.
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Then their mother told them that since they were grown so large they ought to have new large arrows,
and she would make them for

p. 148

them. An arrow must have a white eagle feather and a black eagle feather, so they must get her two
young eagles, one white and one black.

So they slept over night and in the morning she told them where to find the eagles, and they agreed to go.
They took the hard ball, the sort that boys still play with, starting it with the foot, running to where it falls
and starting it again, with akick; and in a very short time they reached the place, following the ball.

There was a great high rock there, and the younger said, "I'll climb it first." The elder brother sat at the
foot of the rock crying and singing about his brother. "He may fall and break his neck."

(Song)

The younger climbed to the top and saw the young eagles on the rock surrounded by all kinds of animals.
All sorts of snakes were there and he was afraid to touch the eagles; so he came down and said, "Thereis
no use trying to get the eagles. Let usgiveit up and go home."

But the elder brother said, "If one tries and fails, try again." So the elder brother climbed to the top of the
rock, and when he got there, he reached with his hand towards the west, and got a quantity of sand and
threw it all over those animals that sting and bite; and then he held up his hand to the sky and got a
carrying net to carry the eagles down the rock.

As soon as he reached the bottom, the younger brother said, "Give me the white eagle." So they
guarrelled over the white eagle, leaving the black eagle on the ground. Before they started, Sin-yo-hauch
had told them not to quarrel on the way. "The people that come after us will do the same as you," she
said. "And if you quarrel, it will bring the storm and rain."

M eantime the clouds began to gather, and the brothers remembered what their mother had said; so the
elder took the black eagle, and the younger the white one, and they started home. Their way took them
over therocks. It began to rain and the storm wind blew. When they came from home the distance had
been very short; but going back it seemed to lengthen with every step of the way. They were drenched
with rain, -and their long hair was wet The eagles shivered with the cold, though the brothers held them
close, and tried to keep them dry.

The younger brother lagged behind, cold, and feeling his strength giving out. It was old Sin-yo-hauch
who caused the distance to lengthen. "Our mother is doing this," they said.

Therain fell in torrents and began to rise as aflood. The night was coming and they were nearly worn
out. The birds were nearly dead with wet and cold.

p. 149
After atime the eagles died.
"What shall we do with them:" the brothers asked each other.

"Well, thiswill not be the last of them; but we will bury them, and the people who come after us will do
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the same way."
So they dug agrave and buried the eagles, putting their bows and arrows and all they had into the grave.

No sooner had they buried the birds, than the whirlwind swept by, lifting the dead eagles from out of the
ground, and carrying them through the air.

So the brothers dug another grave deeper than before, and placed the eaglesin it and covered them with
earth. But the whirlwind came again and lifted them out of the grave.

So they left them lying there, and running as fast as they could, they quickly reached their home.

When their mother asked them, "Where are your eagles?' they made no answer, but lay down, turned
their faces from her, and went to sleep. She sat and cried till the morning, wailing and singing and
dancing.

(Song.)
She was singing to bring the birds to life.
"My sons, come out," she called to them. " See, your birds are coming."
One said to the other, "Go out and see if thisisso. We will kill her if it is not the truth.”

The younger went out and said, "They are here." His brother ran out, and there were the eagles, alive as
before. As soon as they saw them they began to quarrel again over the white eagle, both saying, "Itis
mine."

Their mother looking on said, "1 see now, my sons, bow you do when you are alone together. | did not
think that you would do so. | will take the black and white feathers and put them together on the arrows,
so there is no need of your quarrelling."”

The boys had some deer meat and they cut it in pieces and offered it to the eagles, but they would not eat.

"Y ou cannot force them to eat,” she said, "but the people that come after us will do as we do. Go get
some crows that are over there not far away in a place towards the north."

So the brothers went after the crows, and when they had caught them they reached out their hand to the
west and got some carrying nets and brought alot of the young crows home.

When they threw the deer meat to the crows they ate the meat and the eagles, seeing the crows eat, began
to eat it too.

Then the brothers learned to hunt the deer, and would kill it and bring it home and have plenty of food.

p. 150

Then Sin-yo-hauch said to them, "When | begin to plant the seed of the plant that grows in the water on
the desert, that is the time for you to think of getting married.”

"We know that too. It istrue," said the brothers.

"Then go to your uncle, the gopher, who livesin the pond (the muskrat?) and get him to give you the end
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of the cane stalks, the part that grows deep in the water, so that out of them | can make you some flutes.
When you reach the pond, you will see the blackbirds sitting on the cane stalks around the edge. Notice
then which stalks bend the least under the weight of the birds, for those are the best and strongest.”

Next morning the boys went to the pond; and the younger dived into the water, trying to reach the roots
of the cane, but, in spite of all he could do, he could not come near the bottom. So he came out and told
his brother there was no use to try. The water was too deep, and they might as well go home.

But the elder brother turned himself into arock, and plunging into the water he dropped down to the very
bottom where his uncle, the red gopher, had his home.

When the red gopher heard him he cried out, "Who isit that is coming here where no one ever came
before?’

“Itisl|, my uncle. | only want to get the pieces of the cane that you do not use, but throw away."
"Go back again, where you came from, and | will give them to you."

So he went up through the water, and the gopher went and cut the cane, and sent it floating upward, so
that it reached the surface of the pond as soon as he did.

The younger brother at once began to quarrel for the possession of the root end, the biggest part of the
cane; but the elder took the root, and he got the other end. Their mother came upon them as they were
guarrelling. She was carrying a great. basket, holding it in front of her, and she was laughing at their
disputing.

"Thisisthe way you always do," she said. "Why should you quarrel about the matter? In theend | will
make one flute as good as the other."

So they carried home the cane stalks, hung them upon the wall, and went out to hunt the deer.

The mother stood the cane up in the ground to dry. In four days she told her sons to get the stalks and put
them upon the floor of the house where the fire had heated the earth, for there they would dry quickly.

While they were away hunting, she stayed at home to make the flutes. Cutting the stalks to make two, she
took a piece of rock with arough edge, to rub the edges smooth.

p. 151
(Song.)
Sung by the mother, to indicate the action of rubbing the flute.

She made holes in the flute and blew upon it to try the sound. Then she held up her hand to the sky, and
brought down a black sticky material (mescal juice?) and rubbed it over the flute; and then reached out
her hand towards the west and got shining stuff like quicksilver (mica?) to rub all over it and make it
bright.

When the boys saw the beautiful flute that she had made they began quarrelling for its possession; but
she made one for each of them and said, "Go to the place where the sharp-pointed rock, Weeka-ru-tutt
(Spear rock) isin the middle of the river; and play there on your flutes; and as you play in the middle of
the night, if you do it rightly, you will bear some one coming; but unless you make the music right
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nothing will come."

So they went to the place where she told them, and sat upon the rock, and played upon their flutes to call
the girls.

While they made this music, the girls were bathing in apond. The elder sister alone heard the music of
the flute. The younger could not hear it. Immediately they went to their home and made ready for a
journey. They painted their faces, dressed themselves, and ground corn to carry for provision on the road.

The elder sister went ahead, but the younger lagged behind. She did not want to go. She had not heard
the music, and she did not believe that it had called them to leave their home.

The father of the girls was named Ta-pai-ka-ta-mun. He was sorry when his daughters went away. "l am
an old man," he said, lamenting. "Who is going to work and to cook for me if my daughters leave me all
aone?'

The girls started towards the west, but first they followed a salt river towards the north, and then again
they took the westward path.

The name of the elder sister was Sum-ka-we, and that of the younger Sum-kwi-fie.

They went onward towards the west, the elder sister running fast, stopping now and then to call out to the
younger, "Come on, sister," as she lagged behind.

"I can come no faster," she answered. "l am thinking of my old father whom | left behind."

But she followed on and on; and they came to the house of the owl, who called to them and tried to
detain them, and so did a bird, Mut-kin-a-wai; and the white painted chipmunk that lives in the desert,
and the black snake painted in stripes with the juice of the mescal; and the wildcat, who ran into the
brush and caught a rabbit, which he offered to them for food; but the girls could eat nothing but the nicest
food, and they would listen to none of these.

p. 152

Then the chickenhawk, who was painted and decorated with spotted feathers, called out to them as he sat
sunning himself before his house. But they frightened him into the brush; and went on till they cameto a
lot of quails, Ach-m&, who raised a great dust as they flew away, fearing they might be killed. Then they
came to abig pile of rocks where some birds lived, the sort that live in the rocks, Suk-y-a-murr; and after
this they reached the house of the boys.

"Come on, sister," said the elder. "Here are footprints of men. We must be close to the place." So they
came to the house and sat down outside the door.

The night had come, but the old mother would not let them in.
It was cold and dark, but she would not come out, or speak to them.

"Why can't you do something to help us?' the younger said to the elder. "Y ou have power in your
dreams. Why must we shiver in the cold and darkness?’

So the elder got something like a powder which she threw at the old woman and made her go to sleep;
and passing her they got into the house. Here they found the brothers sleeping, and the sisters lay down
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beside their husbands.

Next morning the old woman said something to them that they did not like. "I will not stay," said one;
and, "If you go | will go with you," said the other.

So they started for their home, talking of the abuse they had received from the old woman.
The elder brother taunted the younger, when he found that the girls were gone.
"Since you love your wife so much, why do you let her leave you in thisway?"' he asked.

The younger brother pined for the loss of hiswife. He grew so sick and weak he could no longer kill the
deer. His brother would not share with him and he ate what dried meat he could find. For awhile he
hunted rabbits and small game. Then as his strength left him more and more, he caught the lizards among
the rocks.

His mother and brother would give him nothing, and he starved until he was as thin as a skeleton.

"My brother hates me, and | am going to die," he said to himself; and when night came he dragged
himself into an underground cave.

When he had gone, the elder brother wondered at his absence, and began to look for him. "l know where
heis," he said, but he could find no trace of him. All day he continued his search, singing and wailing for
his brother.

(Song.)
The younger brother, though he was the same as dead, heard

p. 153

every word he said. Little by little he took on the appearance of the body in the grave. His flesh was fulll
of worms.

"Y ou will be sorry when you find me," he said. "Come on. | am here."

The elder brother heard no voice, but the unspoken thought of the dead brother drew him to the spot.
"I shall find you now. | know where you are."

"Come here," he called to his mother. She came, looked into the cave, and ran away.

"Thisisyour work," said the elder brother. "Lift him in your hands."

She went to get some fresh grass to lift the thing. The stench was that of the grave.

"It isyou who have done this,” said the elder brother. "Take him up asheis.”

So the old woman took the shape into her hands and danced with it.

Thelong hair had partly fallen out, but what was left upon the scalp, lifted by the wind, waved up and
down as she danced and sang. It was an ugly sight.

(Song of the Image-dance.)
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Thiswas the first time they made a dance for the dead. These were the first people, and asthey did all
must do who come after.

This is the reason they make the dance of Images, WU-ka-ruk.

The old woman laid the shape upon the ground before her home; and taking the fat of the deer she made
grease of it, and put his head into it, and the flesh began to come upon his skull. Then she fed him meat
and all kinds of food to make the flesh come back upon the bones. Soon he was alive again as before.

The elder brother remade for him his bow and arrows, putting new feathers upon the arrows and a new
string upon the bow; and sucking the blood from the bow he made all fresh and good

They went hunting together, and while one followed the trail and scared up the deer the other would kill
it. Every day in this way they went on the hunt.

Then they began to think of going after the girls.

"Wewill go east," said the younger brother; but the elder would not listen. At last the elder brother began
to dream, and in his dreams at night he saw a spirit coming through the roof, calling him uncle, and
telling him to come So he decided, "1 will go."

The brothers planned to start in the night when no one would know it. So in the middle of the night, they
rose up, and taking a shallow bowl full of water, they set it in the middle of the floor, just under the hole
in the roof where the brightness of the sky was

p. 154
reflected in the water, and, looking in the bowl, they could see to paint their bodies.

Early next morning they went out to hunt for food that they might leave enough meat for the old mother
in their absence.

They caught a deer and broke its legs, that their mother might be able to kill it when she needed food;
and flinging it down they left it near the house; and, while Sin-yo-hauch was sleeping, they |eft their
home and started on their journey.

When the mother awoke in the morning, she began to wonder where her sons had gone. As soon as she
saw the deer, she understood their plans, and she made the deer well and it ran off. The brothers|ooking
behind them saw the deer get up and run away, and they knew it was their mother who had done thisto
bring them home again. They headed off the deer and shot their arrows at it, but they could not stop its
flight. The deer ran into the ocean, where nothing was seen but its horns, and swam away before they
could shoot it.

"Our mother has done this,” they said; and they went back home and began to tell her of their plansfor
the journey.

"“If it were not for my brother we would not have to go," said the elder. "But while we are gone you shall
have a sign that we are safe and well. When | die, you will notice that the dust that blows from the east
and that which blows from the west instead of mingling will remain apart.”

"Andif | die" said the younger, "this pile of deer hides here will fall down, and the owl from the east
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will come and hoot about the house. Now we must go."

So they started towards the east, killing rabbits as they went to eat upon the road, and at night they made
acamp and rested.

"The people that come after us must do the same way when they go on ajourney," they said.

While they dlept, the elder brother in his dreams saw an owl that came and sat upon a stump. "Get up,
brother." he called. Something is going to happen."

"Oh, go to sleep,” said the younger. "I am tired and sleepy. | saw the same owl in my dream, but it means
nothing; or if it does, how can we be sure of the meaning? | will get up and tell you something you must
know."

(Song.)

So he sang about the owl that they had seen in the dream. "When you come about,” he sang, "the people
that come after us will know that things are going to happen, and that people are going to die."

The next morning they went on and came near the place where the

p. 155
girlslived. They sat down to consider how they could reach the place.

"They will kill usif they see us,” they said. So the younger brother made himself into the down of the
eagle's breast, Min ya-chmp, and he floated through the air, and went to search out away to reach the
house of the girls.

"In the same way the people that come after us will send a spy ahead to find out the way," he said.

He saw the girlsin their house and came back to his brother and told him that they were there; so the two
brothers made themselves flies and went into the house through the hole in the roof.

The girls laughed so loud when they saw their husbands that their old father heard them and wanted to
know what was the matter with them. "They never do like that," he said. So he sent a little boy named
Shut-kupf-shut-nackl, to go and see what they were doing, giving him some parched pumpkin seeds to
eat on the way.

The little boy went along eating the pumpkin seeds until he had finished them all; and then he came back
and told the old man he had seen nothing at all. So he sent him out again, giving him some parched
yellow beans to eat, and he went along eating the beans until he reached the place. When he looked into
the house he fell down half fainting with fear; and, running home, he told the old man that there was
something dreadful in the house. They were shining so bright that he was frightened nearly to death.

"Say nothing about it," said the old man. "I will get some one to kill these men for me. | shall soon have
soup to drink."

S0 he rose up, painted himself, put on his headdress of owl feathers, and started forth. He went on
towards the south where those men live who gamble; but he kept on just the same, running until he
stopped in the midst of those people.
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"Who isthis stranger?' they asked. "We never saw him before," and they made ready something to eat.

The old man, wiping the sweat from his body, did not answer their questions. At last he said, "I did not
come here to gamble and dance, but | want you to give up my enemies to me, so that | myself can kill
them."

At these words they began to make ready their clubs and to arm themselves. "Come, on then," they said
to him; and rushing into the house they began to strike here and there and everywhere with their clubs;
but they hit only the posts of the house, and the brothers they could not touch; for they rose above their
heads, flew through the hole in the roof of the house, and started towards their home.

The people, running after them, asked the mockingbird, Mai-schwi-lau, where they were, but he said they
had gone by.

p. 156

The old man, going on towards the east, saw a big lizard sitting there making ollas, and he asked him if
he had seen any one pass by. "Yes," he said, two men had been there, but they had gone on. The old man
took hiswar club, and started alone after the brothers. The brothers had first of all flown through the air,
and then they came down to the ground and went onwards on foot; but the way was beset with
difficulties. First they came to a place where the gopher had made a big hole in the earth, and into this
they fell headlong. Then they came to a great sand-bank, through which they could toil but slowly; and
when that was passed, they reached a bog of mud and mire in which they stuck fast. They still held their
bows and arrows, and when the old man came after them they tried to defend themselves; but they could
not, and he killed them, first one and then the other, with his club.

After he had killed them Coyote came running up and dipped his club in the blood, and ran off to boast
how he had killed them both. " ou can go and skin and eat them," he said. The old man came along
behind. The people went out, skinned them, and brought them home to eat them. The old man got the
bones and pounded them up and ate them. The girls sat in front of their house and cried when they saw
their husbands' flesh eaten by the people.

They called to the old woman to come and sing at the feast. Quail, who was a person then, said, "I can do
better than that."

First song. Old Woman sings.
Second song. Quail sings.

The wife of the dead man, the younger brother, had a baby; and the old man, her father, had planned to
kill it if it were aboy, for he said, "Some day he will destroy us all." When he heard the cry of the baby,
he went to take it away and kill it; but the mother concealed the sex saying, "It isagirl. Some day she
will help mein the house," so helet it live.

The baby was a boy. His name was Cuy-a-ho-marr. While he lay there he knew everything, though he
made himself ababy. When he grew older, and the grandfather discovered that he had been tricked, he
was very angry with the mother who had deceived him.

The old grandmother, Ha-wo-ill-ya, would dress herself with the bones of the dead brothers. She had
them split into pieces, pierced with holes, and would hang them all over her body. When she was moving
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about to gather seeds, these dry bones danced up and down and rattled as she went. The little boy saw
this, and when she sang and danced he said, "I will make you suffer for this some day.” So one day he
went to his grandmother asif to help her with the load she was carrying. He lifted the load to her head
and crushed her

p. 157
beneath it, Then he put the bones about his body, made himself look like the old woman, and went home.

The old grandfather heard his wife coming and went to meet her, but when he looked at her he knew that
something was wrong. The little boy threw off the things and running into the house hid himself in the
rafters. "Kill himand | will eat him," cried the grandfather. All the people ran in with spearsin their
hands, but they could not hurt him. He came out again and began to play outside. He saw the bone of his
father's knee made into a ball, and the people were playing with it with a shinny stick.

He asked his grandfather to make him a shinny stick so that he could play too; and he gave him a
crooked willow stick. The boy said that would not do, and he threw it away.

"Get me something better."

So he went out and got him a stick from the screw-bean; but that was not right, and he threw it away.
Then he cut one from the ironwood, that grows on the desert, and with this he was suited. "It isjust what
| want," he said, and he went out to play the shinny game with the rest. The ball came rolling towards
him, for he was calling it, and he hit it, and sent it far away towards the east into the ocean; but they
could do nothing to him.

His uncle had gone to gamble with some people, and he lost everything he had. When he came home the
little boy asked, "How do you play? Which way do you throw the stick?' (A game played by throwing a
stick through arolling hoop.)

"Oh, | throw any way; | throw towards the north and south."

"Well, when you go again, | will go with you; and next time you throw, let it be away from the north and
south, and towards the east and west. When | get there you must hit me asif you were angry at me, and
throw dirt in my face, and the dog will come and lick my face and the girls will say, "Why do you whip
the boy? and they will take me away. Then when | am gone you must say 'I'll play my nephew off.™

"All right," said the uncle; and he went again next day to gamble. Then the little boy started to go after
him.

"Y ou must not go," said his mother, "those people would eat you, if you went among them."

"I'm going in spite of that." So he turned himself into an arrow without any feathers on it, the sort that
never goes straight.

(Song.)
The mother sang when she saw her boy leave in the shape of an arrow.

They were gambling when he got there, and his uncle waslosing again.

p. 158
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"What did you come here for?' said hisuncle angrily. "Y ou are not big enough to come," and he hit him
and threw dirt at him. So the dog licked his face, and the girls came and led him away. Then the uncle
said, "l will gamble my nephew off, each part of him to a point."

"I've got a point," said his adversary; "two points, three." He won all the time away from the uncle.

"| want to see my uncle play," said the little boy. He was now on the last point. The little boy was lost if
the adversary won this, which was his heart. They were making ready to cut him up and eat him; but he
told them he must have some brush to lie on. Then he made himself so heavy that they could not lift him.
"Clear the way so that | can see my uncle play." It was the last point. This would be the end of him.
Coyote came and brought some arrow-brush to lay him on. "No, that is not the right kind." Then he got
some kind of red brush. "Yes, that isright."

"Come sit on the brush." He went and sat on it.

Coyote got aknife. "Wait awhile," said the little boy. "He has not lost the last point yet. Clear the road. |
want to see the game."

(Song.)
The boy sings, "My heart, it isthe last of me."

As soon as he fixed his eyes upon him he made his uncle win. He began winning back every point that he
had lost. He won his nephew back, and then he won the peopl€'s possessions one by one. He won corn
and grinding-stones with their manos, and everything they owned.

"Now let us go home, uncle,” said the little boy. His uncle told the people that if they would carry home,
for him, in four days time, all the things that he had won, they might have his nephew to eat. But the
little boy held up his hand to the sky and got a kind of wallet and hung it at hiswaist and carried
everything home.,

But in four days the people came, and they were going to kill and eat him. They made afire and set alot
of ollasin four rows full of water upon it to boil, for they were going to make chawee (acorn mush) to eat
with the flesh of the boy, and there were many to eat.

A fly cameto the little boy and told him of all this. "I know all about it already,” he said. "l must get help
on my side too."

So he went first of all to the gopher and found him asleep.

"Who are you, coming here where no one comes, and where do you come from?' asked the gopher.
When he heard his story, he said, "Go to the next place west, where my uncle the Storm-wind lives."
So he went on till he came to Storm-wind's house

"Who are you?" asked the Wind.

p. 159

"They are going to kill me to-morrow and | must have help,” said the boy.
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"Go on to the next place, where Fire lives. He may help you," said Storm-wind.

So the boy went on to where Fire lived, and when he got there the house was full of fire, and he made
himself ice, and got into the house.

"Who are you?"' asked Fire. "| eat up any one who comes here."
"Itisl, my uncle. They are going to kill me, and | come to you for help.”

"All right. I will help you. Go back home and keep a careful watch day and night. How isit with you
now?"

"They have set four rows of ollas with water in them ready to boil."
"Go and get some frogs and put them in the ollas, and the water will not boil."

So he went home and got some frogs and put them in the ollas to keep the water from boiling. Then he
climbed upon the housetop and watched every hour of the day as Fire had told him to.

The grandfather said, "What are you doing? Why don't you play about instead of keeping alookout there.
What are you watching for?"

"I am looking at the hawk | seetherein the air," said the boy, and he went and got awild duck and
brought it in, and said the bird had dropped it.

Then the Wind came blowing the dust before him. The grandfather told them to mind the fire and put
brush around it for awindbreak. The low wind came first, but after him came the Storm-wind. He
overthrew the ollas and broke them in pieces. Then came Fire, Mai-au, burning all it touched.

The boy took his mother's sister and hid her under a basket, and stood on top of it himself, looking
around while one by one al of his enemies were burned up. Then he lifted the lid to look under. His aunt
was amazed to see that all were dead. She put her hand over her mouth and looked about her. "Y ou have
finished them all," she said; "you should have left some one for company."

"Say no more, but be thankful that you are spared to live. Dance now and sing that | have destroyed my
enemies."

"I cannot dance. How can | sing?' she bewailed.

"When | was in trouble you were ready enough to dance and sing," said the boy.
(Song.)

Cuy-a-ho-marr sang and made her dance to the song.

"Where shall we go now?"

They walked beyond the ashes of the fire and stopped there to
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sleep for the night. All the night they heard the spirits of all those dead people. They were laughing and
singing and playing exactly asif they were alive. That is why those who come after know about the
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spirits of the dead.

They rose up very early the next day, and the boy pretended that he was afraid that his uncle and all those
people would destroy him. but in reality he knew his own power.

(Song.)
The boy sang "My uncle, perhaps this day you will kill me."
His uncle was really dead, but he saw his spirit and he was afraid of that.
"Let usgo on." So they started towards the west.

He came to the spot where his father and his uncle (his father's brother) had been killed, and coming first
to his uncle's grave he put his hand into the ground, and reached down and pulled him out. He set him
there before him, but his uncle said, " ou can do nothing for rue. My bones are all dust and mixed with
the seeds in the earth.”

So he put him back and went to his father's grave and pulled him out in the same way. But it was the
same as before. "Y ou can do nothing for me," said his father. "But what you have done the people that
come after will do. They will bring back their dead to look at them once more." (In the Dance of Images.)

The boy's hair had grown long; and he set fire to a bunch of tall grass that grows on the desert, and
putting his head in the fire he began to burn his hair off. Then seeing in his shadow that one side of his
hair was still long, he put his head again in the fire and burned it off even all around. Thisiswhy they
still cut the hair for the dead and burn it in the fire.

(Song.)
He tellsin the song what he has done.

Starting on again, he saw some birds (a sort of eagle-hawk, kingbird) sunning themselves on the top of a
tree in the early morning, and to them he gave the name Pa-quasch. As he went on his journey he gave
the names to everything in the world. If it had not been for this we would not know the names of any of
the things we see.

The boy and his aunt went on to where ajackrabbit lived, and, when he saw them coming, he ran off and
then sat up. "Y ou will always do like that in the time to come," said Cuy-a-ho-marr, and he gave its name
to the jackrabbit.

They went on and on; and he took a spear and scratched the ground with it, and where he touched it the
water rose and made a great pond.

His aunt was frightened and said, "How shall | get across?*
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[paragraph continues] He blamed her for being frightened and stretched his spear across the water. It reached
from shore to shore and she walked over onit.

They went on and on and came to a place where there was a thick sort of brush, and in it was heard a
strange noise like that of an animal squeaking. He was afraid of this noise, "It seems to me that thereisin
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thisan awful power," he said, and he gave no name to it; but he said that in all time to come the same
noise would be heard in this plant.

(Song.)

They went on and on, and he began to think of leaving his aunt and to question how he should contrive it.
They cameto a pond, and again he put his spear across for her to walk on; but when she was half-way
across, he drew the spear away and she fell into the water. But she got out again and sat on top of the
water; so he reached his spear again to her and drew her out.

They went on and on and came to a dense thicket of all kinds of brush, and here he turned her into a bird,
Kul-tisch, and she sat there picking the seeds, and he left her and went forward alone.

He went on and on and came to a place where there were dead mesquite trees growing in the middle of
some water, and alot of white cranes were sitting on them,

(Song.)
They flew from the tree and swam in the water.

He went on towards the home of his grandmother, and saw alot of mud-hens. He could not tell whether
they were people or what they were.

He cameto alot of frogs that were swimming and diving down in the water, and when he passed on from
that place he came to the track of a bear that led to the water, and he stood and looked at it.

The bear knew that some one was on his track, and he said, "If you pass by me, | will get you and tear
you to pieces." He was watching for the boy, who stood looking at him.

"I don't know which of uswill get the best of it," said the boy. But he had some tobacco in a piece of a
cane, which he took from his ear and smoked, and blew the smoke at the bear and put him to sleep so that
he passed on.

The bear woke up and saw the track of the boy farther along. "He has got the best of me," he said. "In his
dream he has overcome me. He has more power than I." The boy mocked him and went on. When he
came to his grandmother's house, he found it full of people of all sorts, such as are now al the animals
and plants and everything that livesin the world.

He got up under the beams of the house and hid himself in the
p. 162

rafters. He began to weep and his tears ran down and fell like rain upon the heads of these people. Coyote
went out to seeif it were raining, but the sky was bright and clear and he began to bark and cry.

The boy took his spear and jumped down and stood in front of the door and began hitting all these people
with his spear. The roadrunner was hit as he ran by and escaped, and the red may still be seen on his head
where it was grazed by the spear.

The mock-orange came rolling out and it was hit many times by the spear. Y ou can still see the marksin
white stripes upon it.
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"Whose boy are you?' asked the grandmother.
"Itisl."
(Song.)
He sang to tell who he was.
"It isyou, my grandson. | know you now."
(Song.)
The grandmother sings.

So they went away into the islands of the ocean, and when he went up into the sky, she went into the
ground.

On earth his name is Cuy-a-ho-marr. In the sky (as a meteoric fireball) it is She-weé-w. (Chaup in Mesa
Grande dialect.)

Footnotes

146:1 Journal of American Folk-Lore, vol. xvii, pp. 217-241

147:1 Thetext of the songs cannot be given, but their occurrence in the narrative is thus indicated.

THIRD VERSION OF THE STORY OF CUY-A-HO-MARR.

(A fragment, interesting for comparison.)

One of the story-tellers of the Campo-Manzanita region was an old man who had grown alittle childish,
and was so afraid of the strange white woman, and so reluctant to tell the stories of the past, that he made
his escape across the Mexican border. His nephew, my interpreter, Jose Santo Lopez, commonly called
Sant, remembers a part of the long Cuy-a-ho-marr story which the old man used to relate to him
twenty-five years ago when he was alittle boy.

The account of the gambling game is the same as that given above, except that Sant remembers to
explain that the people who gambled and were so eager to eat their enemies were coyotes, that is to say,
they were at that time those among the First People who afterwards became coyotes. 1

Sant gives the following account of the conclusion of the game: When the game was over, and the uncle
had won all the possessions

p. 163
of the other side, the little boy told his uncle to make the people carry al those things home for him.

The little boy had a small bag or wallet such as children have. They had won lots of corn, and he asked
them to fill hisbag so that he could parch and eat the corn. There was a great big granary basket there,
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and out of thisthey began to fill hislittle bag. They put the corn in the bag, and more and more and
more; but it was never filled, and the big basket was quite emptied, so they had to giveit up.

The visit to the Fire and Winds is briefly given; and the dramatic climax is nearly the same.
The Light Wind came and blew on the water in the ollas so that it would not boil.

Then the Strong, Wind brought the dust. Every one ran into the house or took shelter in the brush,
thinking that it was a sandstorm. The Wind broke the ollas, smashed them, and rolled them into the fire.
Then Fire came burning the brush, burning everything it touched. Gresat balls of it fell here and there and
everywhere and burned everything up.

Fire had told the little boy to make himself ice and go down into the ground with his mother. He must
save her, and all the rest of his enemies should be burned up. But the boy got agreat big hard basket and
put his mother's sister under it, and stood on top of it watching the people burn. They screamed, burning.
He saw his mother burn, but said nothing.

After Fire had gone, he got off the basket and lifted it up. "My nephew," said his aunt, "you ought not to
have burned your mother and have saved me."

“"Never mind that. That is your good luck."

While the Fire was burning, Coyote ran and jumped into the water to save himself, so that he was not
burned up, but his skin was scorched; and that is the reason it |ooks brown and scorched to this day.

When the little boy pulled his uncle's body out of the ground they cried and talked together.

Hisuncle said, "Y ou ought not to have done this, as you will make great deal of trouble, sorrow, and
sickness in the world unless you are very careful, when you put me back, not to let a breath of wind arise
from the place where | am buried."

The little boy tried to do as he directed. Very carefully he put the earth in place over him, and pressed it
down with his heel; but in spite of all histrouble, a breath of air puffed up from the grave; and thisisthe
cause of all the sickness in the world.

Then he came to his father's grave and did the same thing, and

p. 164

sat there crying. "You can't do anything," said his father. "All my bones are scattered. But you will cause
sickness and trouble in the world by taking me out of my grave."

Then the little boy went back to his old grandmother, his father's mother, and she went into the ground
while he went up in the sky. In whatever direction he goes in the sky (the path of a meteoric fireball)
there his grandmother isin the ground in the mountain over which he passes. He makes a noise like
thunder which is heard when he passes overhead as a big bluish ball of fire. Sant saw one once when he
was aboy. The Indians fear him greatly.

file://N|/mythology/american indian/21/21.html (18 of 30) [01/24/2004 8:56:49 AM]



Mythology of the Mission Indians: JAFL Vol. XIX. No. 73. pp. 145-64. [1906]: Title Page

Footnotes

162:1 | use the term First People as a convenient generality borrowed from Curtin, though | have not

heard the Dieguefios or L uisefios use this term exactly as he does. Their creation myths are more
consistent than those which Curtin relates, astheir First Cause created the Earth and Sky, the former
bringing forth the First People as her children. The change into animals came in a different way,
occurring at the time when the death of Ouiot brought death to al upon earth.

COMMENT BY SANT UPON THE CUY-A-HO-MARR STORY.

The Mojave Indians have the story of Cuy-a-ho-marr, as have also the Maricopas of Arizona; and the
Maricopa country must be the real home of Cuy-a-ho-marr's grandmother, Sin-yo-hauch, for in that place
they still point out the big heap of ashes where she made her fire for cooking. Thisis a sort of stone that
looks like ashes. And you can see the rock which the twin brothers climbed to get the eagles; and the
heap of deer hides which they left when they skinned the deer; and the painted flutes striped with red
which they played upon to call the girls. All these things are now seen turned into stone and rocks.

Constance Goddard Du Bois.
WATERBURY, CONN.

p. 52

MYTHOLOGY OF THE MISSION
INDIANS. .

by Constance Goddard Du Bois

The Journal of the American Folklore Society, Vol. XIX, No. 72, pp. 52-60.

1. SAN LUISENO CREATION MYTH.

IN the beginning all was empty space. Ké-vish-a-ték-vish was the only being. This period was called
Om-ai-y&mal signifying emptiness, nobody there. Then came the time called H&-ruh-rdy, upheaval,
things coming into shape. Then atime called Chu-tu-tai, the falling of things downward; and after this,
Y u-vai-to-vai, things working in darkness without the light of sun or moon. Then came the period
Tul-mual Pu-shun, signifying that deep down in the heart or core of earth things were working together.

Then came Why-yai Pee-vai, agray glimmering like the whiteness of hoar frost; and then, Mit-ai
Kwai-rai, the dimness of twilight. Then came a period of cessation, Na-kai Ho-wai-yai, meaning things
at astandstill. 2

Then Ké-vish-a-tak-vish made a man, Tuk-mit, the Sky; and awoman, To-mai-yo-vit, the Earth. There

file://N|/mythology/american indian/21/21.html (19 of 30) [01/24/2004 8:56:49 AM]



Mythology of the Mission Indians: JAFL Vol. XIX. No. 73. pp. 145-64. [1906]: Title Page

was no light, but in the darkness these two became conscious of each other.
"Who are you?"' asked the man.

"I am To-mai-yo-vit. And you?'

"l am Tuk-mit."

"Then you are my brother."

"You are my sister.”

By her brother the Sky the Earth concelved and became the Mother of all things. Her first-born children
were, in the order of their birth, See-vat and Pa-ve-ut, 3 Ush-laand Pik-la, N&na-chel and Patch'-ha-yel,
Topal and Tam'-yush. 4

p. 53

Then came forth all other things, people, animals, trees, rocks, and rivers, but not as we see them now.
All things then were people.

But at first they were heavy and helpless and could not move about, and they were in darkness, for there
was no light. But when the Sun was born he gave atremendous light which struck the people into
unconsciousness, or caused them to roll upon the ground in agony; so that the Earth-Mother, seeing this,
caught him up and hid him away for a season; so then there was darkness again.

After the Sun was born there came forth another being called Chung-itch'-nish (spelled Chin-ig-chin-ich
by Boscana), a being of power, whose voice sounded as soon as he was born, while al the othersrolled
hel plessly upon the ground, unable to utter aword. The others were so terrified by his appearance that the
Earth-Mother hid him away, and ever since he has remained invisible.

The rattlesnake was born at this time, a monster without arms or legs.

When al her children were born, the Earth-Mother |€eft the place and went to Ech’-a-mo Noy-a-mo. The
people rolled, for like newborn babies they could not walk. They began then to crawl on hands and
knees, and they talked thisway: Chak-o-1&-le, W&wa, Téta. Thiswas all that they could say. For food
they ate clay. From there they moved to Kak-wé-mai Po-l1&-la, then to Po-és-kak Po-1&-1ak.

They were growing large now and began to recognize each other. Then the Earth-Mother made the sea so
that her children could bathe in it, and so that the breeze from the sea might fill their lungs, for until this
time they had not breathed.

Then they moved farther to a place called Na-ché-vo Po-mé-sa-vo, a sort of a cafion which was too small
for their abiding-place; so they returned to a place called Tem-ech'-va Tem-eck'-0, and this place people
now call Temecula, for the Mexicans changed the Indian name to that.

Here they settled while everything was till in darkness. All this time they had been travelling about
without any light.

The Earth-Mother had kept the sun hidden away, but now that the people were grown large enough and
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could know each other she took the Sun out of his hiding-place, and immediately there was light. They
could all see each other; and while the Sun was standing there among them they discussed the matter and
decided that he
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must go east and west and give light all over the world; so all of them raised their armsto the sky three
times, and three times cried out Cha-cha-cha (unspellable guttural), and he rose from among them and
went up to his place in the sky.

After this they remained at Temecula, but the world was not big enough for them, and they talked about
it and concluded that it must be made larger. So this was done, and they lived there as before.

It was at Temeculathat the Earth-Mother taught her children to worship Chung-itch'-nish. Although he
could not be seen, he appointed the Raven to be his messenger, flying over the heads of the people to
watch for any who had offended against him. Whenever the Raven flew overhead, they would have abig
fiesta and dance.

The bear and the rattlesnake were the chosen avengers for Chung-itch'-nish; and any who failed to obey
would suffer from their bite. When a man was bitten by a rattlesnake it was known that he had offended
Chung-itch'-n ish, and a dance would be performed with religious ceremonies to beg his forgiveness.

The stone bowls, Tam'-yush, were sacred to his worship; so were the toloache and mock-orange plants.
All the dances are made for his worship, and al the sacred objects, stone pipes, eagle feathers, tobacco,
etc., were used in this connection.

Footnotes

52:1 This paper has been communicated as part of the Proceedings of the California Branch of the
American Folk-Lore Society.

52:2 Boscana alludes to the periods of time in the Creation Myth which he records, the story to-day being
analogous to that which he obtained from the Indians eighty years ago. He says: "We have the six
productions of the mother of Ouiot, corresponding to the six days of the creation of the world." | did not
obtain this series thus distinctly stated, but on the other hand the introductory periods of creation were
clearly named and defined. Whether these eight periods show any trace of Christian influence | am not as
yet prepared to say. The myth initsentirety is strictly primitive. Only the slightest traces of any external
influence could be suspected.

52:3 Pa&ve-ut is the name given to the sacred pointed stones of chipped flint, etc., used, not for arrow

points, but for insertion in the end of the sword-shaped staff carried by the chief in the religious
ceremonials. Boscana gives as the second production of Mother Earth "rocks and stones of all kinds,
particularly flints for their arrows."

52:4 Tam'-yush, or Tam-ish (obscure sound) is the name for the sacred stone bowls, p. 53 incorrectly

called mortars, hollowed out of solid rounded stones, large and small, used in the toloache fiesta for
mixing and distributing the drink, and placed upon the ground in the sacred house (called temple by
Boscana) during the religious ceremonies. They were painted with bright colors within and without; and
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when not in use were carefully buried from sight in places known only to the religious leaders.

2. THE NORTH STAR AND THE RATTLESNAKE.

While they were living at Temecula, the rattlesnake was there, and because he had no arms or legs the
others would make fun of him. The North Star, especially, who was then a person, was the leader in this
abuse. He would fling dirt in his face, throw him down, and drag him about by the hair. So the
rattlesnake went to the Earth-Mother and complained of this treatment, wishing to avenge himself on
Tuk-mush-wut, the North Star. So the Earth-Mother gave the rattlesnake two sharp-pointed sticks with
which he might defend himself against any who disturbed him. So the next time when the North Star
came and began to torment him, the rattlesnake used the sticks (his fangs) and bit off one of hisfingers as
you may still seein the sky. 1

The Earth-Mother further contrived that, in order to make the bite of the rattlesnake effective, it should
be followed by three intensely

p. 55

hot days; and at the present time, when three hot days come in succession, you may know that some man
has been bitten by arattlesnake.

Footnotes

54:1 Starting from the North Star as a centre, there is avortex of small stars, which in the clear air of the
southwest are very plainly seen. They may easily appear as the five fingers of a hand; aline of three or
four stars for the thumb, with several curving lines for the fingers, of which the last, a straight line shorter
than the rest, and pointing towards Cassiopeia, is the one bitten off by the rattlesnake.

3. THE STORY OF OUIOT. .

While they were dl living at Temecula, there was a man among them who was very wise and knew more
than any one living. He taught the people, watched over them, and made provision for their needs, so that
he called them all his children. They were not born to him as children, but he stood to them in the
relation of afather.

It was the custom for al the people to take a bath every morning. Among them was a beautiful woman
whom Ouiot had especialy admired. She had a beautiful face and long hair that fell to her feet,
completely covering her back. She always went down to the water when no one else was there, and
would bathe when no one could see her. Ouiot noticed this and made it a point to watch her one day; and
when she jumped into the water, he saw that her back was hollow and flat like that of afrog, and his
admiration turned to disgust.

Wa-ha-wut, the woman, observed Ouiot and read his thoughts, and she was filled with anger against
him. When she told her people of his feelings towards her, they conspired together and said, "We will kill
him." So the four of them, Wa-h&-wut, K& ro-ut, Morta, and Y 6-wish (people then, but later, the frog,
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the earthworm, the gopher, and awater animal resembling the gopher), combined to destroy him by
witchcraft.

As soon as they had finished their work, Ouiot fell sick; and tried in vain to ease his pain, sending north,
south, east, and west for remedies, but nothing could avail. He grew so much worse that he Jay there
helpless, unable to rise. Wa-ha:-wut and her helpers came and jeered at him, and because he lingered so
long in hisillness they gave him the name of Ouiot. His real name was Moyla.

Then aman, named M&-wha-la, arose and said, "What is the matter with all of you people? Y ou call
yourselves witches, and yet you cannot cure our sick brother, or even determine the cause of hisillness."

So the rattlesnake, then a man, and a great witch-doctor, who knew everything, searched north, south,
east, and west, trying to find out some way to help Ouiot, or to learn what was the matter with him, but in
vain.

And after him another man, the horned toad, equally great as an hechicero, went about searching for a
cause or aremedy, trying his best but without success.

Next stood up the road-runner. He examined Ouiot, and searched about among the people to seeif any of
them had caused hisillness, but he could discover nothing.

p. 56

Next came Sa-ka-pé-pe, a great |eader, now atiny bird. He did the same thing. He examined Ouiot and
told the people that some one had poisoned him, and that he was going to die.

Ouiot was getting worse al the time, and he called his best friend, Cha-h&t-mal (the kingbird), a great
captain and avery good man, and told him that he had been poisoned, and named the four who had done
it, and told him the reason for their hatred of him, and that he soon must die; and to Cha-ha:-mal alone he
disclosed the truth that he would soon return. "L ook towards the east for my coming in the early
morning," he said. So Cha-ha-mal knew the secret.

Then he summoned all the rest of the people that he might give them his last commands; and when all
had gathered together, some of his children raised him in their arms so that he could sit tip and address
them. The tears began to run down his cheeks. Coyote, Blue-fly, and Buzzard crowded about him, and
Coyote began licking histears asif he was thinking already of eating him. So they drove these three

away.

Then Ouiot said that his death might come in the first month, Tas-mé:-y-mal a-IGc-mal, or in the second
part of the first month, Tas-moy-il mo-ké&t; but this time passed, and he was still alive. "Perhaps | shall
die in the next month, Téw-na-mal a-ltc-mal, or in the second part of it, T&wut mo-kat; this also passed,
and in like manner he predicted his possible death with the beginning of each month, only to linger
through each until the last.

The seriesis asfollows, beginning with the third month: Téw-sun-mal a-lGc-mal, Tow-sa-nal mo-kat;
To-vuk-mal a-lac-mal, To-vakal mo-kat; No-vac-ne-mal a-ldc-mal, N6-va-nut mo-kat; Pa-ho-y-mal
a-lac-mal, Pa-ho-y-il mo-kat; Nay-mo-y-mal a-ldc-mal, Nay-mo-y-il mo-kat; Som'-o-y-mal a-ltc-mal,
Som'-0-y-il mo-két. 1

In the last month he died, and death came into the world. No one had died before, but he will take all
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along with him. 2

There was a man (now kangaroo-rat) who made a carrying-net in which to lift Ouiot; and they sent to all
four points of the compass for wood, the sycamore, black oak, and white oak, tule, hemlock, and

p. 57

cedar, to build the funeral pile. They got a hollow log and on the lower half they laid the body, and put
the other half of the log above it for alid; and after the pile was ready and the fire lighted, the men
carried the body in the net that had been prepared, and, going three times about the fire, they laid the
body on it.

M eantime Coyote had been sent away first in one direction and then in another, being told to bring fire to
light the pile; but he ran back so quickly that they could not finish their work. "Go to the central point
also,” they told him, "and go all the way. Do not stop until you get there."

Coyote ran off, but looking back he saw the smoke of the burning already rising up to the sky; so he
turned and came running back with all his might. They took sticks to drive him away, and they stood in a
circle close together about the fire to prevent him from approaching it; but the badger was alittle man,
and made a break in the circle (illustrated by the two thumbs when the hands are placed together, making
acircle of the fingers), and Coyote jumped directly over his head, snatched the heart, the only part of the
body that was not consumed, and ran off with it and devoured it.

There was a man among them named Wiskun (now atiny squirrel), and when Ouiot was burned, he
stood up and addressed the people; and he called the clouds from the mountains to come, and the clouds
and fog from the sea to gather and fall in showers upon the earth to blot out all the tracks that Ouiot had
made when he moved about upon the earth, so that nothing could be seen.

So the clouds came and it rained heavily.

Then it wastold them that in all time to come they must have fiestas for the dead as they had done for
Ouiot. And they must begin to kill and eat for food. Until this time they had never eaten flesh or grains,
but had lived on clay. And they discussed the matter, and questioned as to who should first be killed. One
man after another was chosen but each refused in turn.

While they were talking about this, Tish-mel (the hummingbird) said that he would like to take the
eagle's place. He felt that he was a person of importance; but the people said, No. He was alittle man,
and not fit for that, and they would not have him.

The eagle must be killed at the time of every fiesta, and Ash-wut (the eagle) did not like this. To escape
his fate, he went north, south, east, and west; but there was death for him everywhere, and he came back
and gave himself up. 1

Then they talked about killing the deer. "He is anice-looking
p. 58

man, he would be good for meat." The lion was a strong, powerful man, and he said, "Why do you delay
and discuss the matter? Thisis the way it should be done." So he fell upon the deer and killed him, and
all the others that had been selected to be animals were killed at the same time. They turned into different
kinds of animals and different kinds of grain, and all the things that we see now in the world.
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When they killed the deer, they took the small pointed bones of the leg to use as awls for making baskets.
A fine basket was made, and the ashes and bones of Ouiot were placed within it, and they buried the
basket in the ground.

While they were burying it, they sang solemn words with groans (grunting expirations), and they danced
in this fiesta. Thiswas the first time there had been singing or dancing for the dead. Until this time they
had known nothing of it, but after this they knew how to make the fiestas and to sing and dance. The
rabbit was the man that sang first, and the crow and the wild goose danced first.

After thisfiestawas over they had a big meeting at Temecula, where they were still together, for when
they found out that death had come into the world, they did not know what to do, and they discussed the
matter.

All those that are now the stars went up in the sky at this time, hoping in that way to escape death; and all
things that live in the ground, worms and insects and burrowing animals, went under the ground to hide
from death. But the others decided to stay on the earth. They concluded that it might be possible to live
so many years and then go back and be young again.

Then they left Temecula and scattered all over just asit isto-day. Now that Ouiot was gone there was no
use in staying in their first home. They no longer had a guide or teacher there.

No one knew that Ouiot was to come back, except Cha-ha:-mal, and early in the morning he would go
upon the housetop and call out, "Ouiot is coming back."

"What does he say?"' the people wondered.

But they understood when, for the first time, Ouiot rose in the east. They saw the moon rise and they
knew it was Ouiot. It was the first time there was any moon, but he has been coming ever since.

After Ouiot died and the people scattered from Temecula, they took the Tam'-yush (sacred stone bowls)
with them. They had been people, but they turned into stone bowls when the others became animals, etc.

Footnotes

55:1 Pronounced wee-ote.

56:1 am indebted for the spelling of these namesto Mr. P. S. Sparkman of Rincon (Cal.), whose

unpublished dictionary and grammar of the Luisefio language is the only authority extant on the subject.
He adds in regard to these names: "it will be seen that the first word of the name given to the first part of
each period has the diminutive suffix 'mal’ affixed to it, while the second word of the name means thin or
lean, therefore this means something like the small, lean part of the period. Mo-kat, the second word of
the name given to the second part of each period, means large, therefore the second parts are spoken of as
the large parts. But it is not necessary to use the words a-lGc-mal and mo-kat. The other words may be
used alone."

56:2 "Som" means all.

57:1 Comment by the narrator. The eagle never dies. The old one will be there every year. Y ou can catch
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the young ones by spreading nets for them in the cainons. They are killed for the fiesta without shedding
any blood.

p. 59

4. THE STORY OF OUIQOT. 1

Therewas avillage and all the people were together there, and Ouiot was living there with the people.
This man became a great teacher and knew more than all the rest of the people. He called all men and
women his children. All were naked then, no one wore clothes. At that time there was a woman named
Wa-ha:-wut, who was very handsome. She was of alight complexion, and Ouiot was very proud of her.
He called her his daughter. There was a pond where all the people used to go to bathe; and Ouiot was
there, and this handsome woman was there bathing, and Ouiot saw that her figure was not handsome. Her
back was flat and without flesh.

All the people then were like witches; and this woman could read his thoughts, so she knew that Ouiot
thought ill of her. So this woman killed him. She took the spittle of Ouiot and put it in her mouth, and
took afrog and hung it up. (This part is obscure.)

Ouiot at once got sick and thin. He knew what was the matter with him, and that this woman was killing
him; so he called all the people together, and told them to send for some of the people from the north to
help him. So they came. They were the stone bowls (Tam'-yush), and they were people then. They came
to see him and to doctor him. They knew what was the matter with him, but they could do nothing to
help him.

So then he sent east for some others. They are the stars, Nu-ku-lish, and Y ung-&-vish, 2 people then. They
came to see what was the matter with him, but they could not help him.

Then he sent south, and some people came from the south (now the oak and the live oak), and they tried
to doctor him, but did no good. Then from the west, the tule and the pine-tree (people then) came, and
tried to cure him, but in vain.

Hewas sick for along time, and he called all these people, and all who were then living around him. He
did not know in which month he should die, but he lingered through all the months. s In the eighth month
he called them all about him, and told them that he was the one who made death. No one had ever died
before, but after his death all would die too. Death would come for all. So the month was called
Soym'-amul (or Som'-0-y-mal), Soym or Som meaning "all." It is applied to a man who in eating takes
the whole of athing into his mouth.

While Ouiot was dying, Coyote was trying to eat him. He was weeping, and Coyote licked histears.
After Ouiot died, Coyote wanted to eat the body, but the people took clubs and would not let him come

p. 60

near. They told him to go north to get fire. He ran alittle way and came back. Then they sent him in the
same way east, west, and south; but when he looked back he saw the smoke already rising. The big
blue-fly, Sar-é-wut, had made fire with the whirling-stick. That is the reason flies rub their hands
together. When Coyote came back, the body was burned all but the heart. He began to cry out that he
wanted to see his father, but the people clubbed him to drive him away. He still shows the marks of the
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clubs on his body. But he got the heart and ate it.

Just before Ouiot died, he told his people that they could kill and eat the deer. They had never killed
anything before this time. And when they had killed the deer, they must take the small bones of the leg
for awls to make baskets with. This was the beginning of basket-making. Spider was awoman, and it
was she who must make the baskets. 1

So they made awls out of the bones, and gave them to Spider, and she made a basket. The first basket
was made to put the bones of Ouiot in, and they buried it and had. a big fiesta. That was the beginning of
the fiestas for the dead. Asthey burned Ouiot, so they burn clothes and other things.

The eagle was abig man and a very great captain, and Ouiot had told them that when they made this
fiestathey were to kill the eagle; and so they do. They kill the eagle, and burn the possessions of the man,
and then begin to sing.

Before Ouiot died, he commanded that when they sing they should use a rattle made out of shells of
turtles. 2

A man (now the kingbird) was his best friend, and a very good man, and before he died Ouiot told him
that he would soon return.

So kingbird got on the highest mountain near San Bernardino, and began to tell the people that Ouiot was
coming back. You can still hear him saying this on the top of atree in the early morning. He sings,
"Quiot is coming Ouiot iscoming.”

When the people heard him saying this, they all went out to ook, and to their surprise they saw him. He
came up in the shape of the Moon. After he came in the morning he went west. Kingbird alone saw him
in the east. Then all the others, and Coyote first among them, saw him in the west; and Coyote said,
"Moyla has come."

Constance Goddard Du Bois.
WATERBURY, CONN.

Footnotes
59:1 Another version, told by another old man.
59:2 Antares and Altair.
59:3 The seriesis given as above.

60:1 Others say that a cicada-like insect that sings on summer evenings was the first basket-maker.

p. 185
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Mythology of the Mission Indians

Luiseiio Creation Myth
JAFL Vol. XVII, No. 66, pp. 185-8. [1904]

THE following creation myth isthat of the San Luisefos, and was translated from the Spanish as related
by an old man of La JollaIndian reservation by Mary C. B. Watkins.

In the beginning Tu-co-mish (night) and Ta-no-wish (earth) sat crouching, brooding, silent. Then
Ta-co-mish said, "I am older than you." Ta-no-wish said, "No, | am stronger than you." So they disputed.
Then Tu-co-mish caused Ta-ndé-wish to go to sleep. When she woke she knew that something had
happened, and that she was to be the Mother. She said, "What have you done?' "Nothing. Y ou have
dept." "No," shesaid. "I told you that | am stronger (morally) than you."

Soon within her grew all things and she sat erect and round. Wy-6t was her first born, the father (in a
care-taking sense) of all things. The grasses, trees, birds, al things were born of Ta-no-wish.

Then Evil, Té-wish, wished to be born. He tried to escape by the ears, eyes, and nose, but at last passed
from the mouth with at-s-i-z (hissing noise). He is nothing but spirit. He has no form whatsoever.

Taquishisaball of light, and is awitch. He was the third son.

The frog was beautifully made, white and red, with great eyes. Wy-6t said, "Oh, my daughter, you are so
beautiful." But her lower limbs were thin and ugly. When she saw men walk she was jealous, and hated
Wy-0t, cursing him with terrible words.

Then Wy-6t said, "In ten months | shall die. When the great star rises and the grassis high, | shall go."
(Here the narrator named all the large stars, counting ten months in that way.) Wy-6t said to his people,
"Y ou have never killed anything; now you may kill the deer. Make an awl, gather shoots of bushes and
grasses and make a basket to contain my ashes." Then he taught them how to make baskets, redas, ollas,
and all their arts. He died in the spring (May).

They burned his body, but his spirit became the moon. His ashes were placed in along basket, and for
this reason they pass the basket in front of the chief dancer and mourn. They sing "Wy-o6t, Wy-0t," nine
times, then "Ne-yénga (My head) Ne-chaya, toméave."

The (lances were to please the moon and prevent his waning.

Another old man of the San L uisefos gave his version of the story in a different way.
THE DEATH OF WY -OT.

Wy-0t went every day to aclear, cold spring, so large (spreading

p. 186

his arms). The frog saw him day after day and hated him more, though Wy-6t always saluted him kindly.
One day the frog, Wa-ha-wut, said, "1 will spit in the water and curse him because he made my legs so
miserably." So he spit three times in the water. Then Wy-6t became sick, and in ten months, counted by
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the rising of the brightest stars, he died. He gave them wise laws and taught them all their arts. Before his
death he said, "From my ashes shall spring the most precious gift to all my children.”

Then the oak-tree grew from his ashes. Very fast it grew, very lovely, with acorns hanging like apples so
thick and fine. All the birds and animals and men watched it day and night that not a seed should be lost.

Then after awhile the acorns were ripe. The men said to the crow,
Go to the large star (possibly Vega) and find Wy-6t."

The crow flew high and higher, but returned. The eagle was sent, but without result. All the birds were
sent. No one could find Wy-at.

Then the hummingbird went like the arrow from the strong man's bow. After days of waiting he returned
with this message from Wy-0t: "Eat of the seeds of my tree, all birds and animals. Men must make flour
out of them, and make little cakes." So all men were glad and made the fiesta of the bellota (acorn, still
used by the Mission Indians for food).

This myth of the San Luisefios is doubly important at present when, for the first time since pioneer days,
attention is directed to the folk-lore of the Mission Indians.

In the first place it corrects an error in my translation of the mythology of the Dieguefios, as published in
the journal of American Folk-Lore.

In old Cinon Duro's version of the myth there was a confusion in his account of the frog's action as
producing the death of the hero-god (Tu-chai-pai). By a mistake in pronouns it was made to appear that
the frog by poisoning the water brought about his own death as well as that of Tu-chai-pai. The sentence
on page 183 of the journal of American Folk-Lore, vol. xiv. No. liv. should read as corrected, "By that
time the frog had planned a wrong deed; he meant to exude poison into the water that Tu-chai-pai might
swallow it and die."

In the second place, and especially, this San L uisefio version of the myth is valuable as proving its
primitive character, and its freedom from what might be imagined to be traces of Christian influence in
the account of the death of a hero-god. Father Boscana, an early Franciscan missionary, with a breadth of
mind unfortunately
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lacking in most of his co-workers, transcribed and recorded as of interest and value the primitive myths
current among the Indians when he first went among them.

"Father Geronimo Boscana," says Bancroft, "gives us the following relation of the faith and worship of
the Agagchemem nations in the valley and neighborhood of San Capistrano. We give first the version
held by the highlanders of the interior country three or four leagues inland from San Juan Capistrano.”

And itisthisversion which is still preserved in the Dieguefio and San L uisefio myths which | have given,
astold by Indians dwelling in the highlands within twelve miles of each other, and amost in adirect line
back sixty miles or so from San Juan Capistrano on the coast.
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As Boscana's story isimportant in itself and for comparison, | quote part of it herewith. It isinteresting to
note its similarity even asto the name of the hero-god, with the San L uisefio story.

"Before the material world at all existed there lived two beings, brother and sister, of a nature that cannot
be explained, the brother living above and his name signifying the heavens, and the sister living below
and her name signifying Earth. From the union of these two there sprang a numerous offspring. Earth and
sand were the first-fruits of this marriage; then were born rocks and stones; then trees both great and
small; then grass and herbs; then animals; lastly was born a great personage called Ouiot, who was a
great captain.

"By some unknown mother many children of a medicine race were born to this Ouiot. All these things
happened in the north, but as the people multiplied they moved toward the south, the earth growing
larger also, and extending itself in the same direction.

"In process of time, Ouiot growing old, his children plotted to kill him, alleging that the infirmities of age
made him unfit to govern them or attend to their welfare. So they put a strong poison in his drink, and
when he drank of it a sore sickness came upon him. He rose up and left his home in the mountains and
went down to what is now the seashore, though at that time there was no sea there. His mother, whose
name is Earth, mixed him an antidote in alarge shell and set it out in the sun to brew; but the fragrance of
it attracted the Coyote, who came and overset the shell.

"So Ouiot sickened to death, and though he told his children that he would shortly return and be with
them again, he has never been seen since. All the people made a great pile of wood and burned his body
there, and just as the ceremony began, the Coyote leaped upon the body saying that he would burn with
it; but he only tore a piece of flesh from the stomach and escaped. After that the title of
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the Coyote was changed from Eyacque which means Sub-Captain, to Eno, that isto say, Thief and
Cannibal."

From the time of Father Boscana to the present day, the mythology of the Indians of the interior of
southern California has remained overlooked and unrecorded; and the fact that there still exist fragments
of primitive myths of so superior a character should lead the exertions of scientistsin thisdirection, since
all that is of value in this sort is hanging on athread as precarious as a spider's web, and will perishin
less than ten years, with the passing of the centenarians who still cherish as sacred the heritage of myths
and legends from the past.

Constance Goddard Du Bois.
WATERBURY, CONN.
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