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ZUNI ORIGIN MYTHS
By RUTH L. BUNZEL

Three English versions of Zuñi origin myths have already been published. Cushing published his
"Outlines of Zuñi Creation Myths" (Thirteenth Annual Report of the Bureau of Ethnology) in 1891. The
next published version is that contained in Mrs. Stevenson's monograph, and a third recorded by Dr.
Elsie Clews Parsons appeared in the Journal of American Folk-Lore in 1923 (vol. 36: 135-162). The
three versions placed side by side give one of the most striking examples of the great handicap under
which the science of ethnology labors. All ethnological information comes to us through the medium of
another mind, and, with data so complex and subtle as those of human civilization, no matter how clear
and honest that mind is, it can absorb only what is congenial to it, and must give it out again through
such means of expression as it may command. The Zuñis are as much preoccupied with the origins and
early history of their people as were, for instance, the ancient Hebrews, and the three accounts are what
might be gathered from any people by individuals of varying interests.

Doctor Parsons, asking for "the" origin myth, got the basic account of the early history of the people
which is generally current in folklore. The narration, of course, suffers in vividness and subtlety of
expression from having been recorded through an interpreter. Mrs. Steven son's version is an attempt to
give a comprehensive and coherent account of Zuñi mythology in relation to ritual. The Cushing version
contains endless poetic and metaphysical glossing of the basic elements, most of which explanatory
matter probably originated in Cushing's own mind.

Cushing, however, hints at the true character of Zuñi mythology. There is no single origin myth but a
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long series of separate myths. Each ceremonial group has a myth which contains, in addition to a general
synopsis of early history, the mythological sanction for its own organization and rituals. There is not,
however, any collected
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version which is "the talk," because no mind in Zuñi encompasses all knowledge, the "midmost" group to
which Cushing refers being a figment of his own imagination. These separate myths are preserved in
fixed ritualistic form and are sometimes recited during ceremonies, and are transferred like any other
esoteric knowledge. The "talk" of K^äklo is a myth of this kind. It recounts in poetic form the origin of
the tribe, their coining into this world, the origin of K^äklo's ceremony, and the wanderings of the people
in search of the middle. The synoptic version in "Zuñi Indians," mentions the episodes peculiar to this
version. The Stevenson "origin myth," recorded in the opening pages of her monograph, is not a ritual
version. Into the general outline have been introduced whatever bits of special information she had
acquired. Her most intimate associations were with the Ne?we:kwe society, and many episodes of the
esoteric myth of that society appear in her account.

The main outlines of the origin myths are known to all, and great delight is found in recounting them.
The history myth is not fixed in form or expression and varies in comprehensiveness according to the
special knowledge of the narrator. The Parsons version treats the katcina origins fully; the Stevenson
version society origins. Portions or the whole general outline in brief or extended versions were told me
on many occasions as I sat by Zuñi firesides. One old priest desired me to write it down in text so that I
and others might read it. But although an excellent narrator he was a bad dictator. He spoke so rapidly,
vividly, and with such wealth of gesture and mimicry that only a sound picture could do justice to his
narration. However, the version recounted the principal events briefly without any special elaboration of
any portion, and therefore added nothing to published versions.

The following text recorded from another informant is an origin myth in esoteric ritual form. It belongs
to the priests--"any priesthood." It is recited for purposes of instruction during the winter retreat. It was
related to me by a man who was not himself a priest but was born in the Palhto:kwe house and learned
the tale from his maternal uncle. He was a member and an officer of the Great Fire society and
characteristically refused to give the origin myth of his society since that was his "very own prayer." The
tale related to me publicly by the chief priest of the Onawa priesthood did not contain the elaboration of
priestly origins found in the following text, nor any of the striking stylistic features.

The brief text which follows, the "talk of Komosona," belongs to the same category. This is the ritual
form of the tale of origin of masked dancing and the safeguards of the katcina cult. It is recited

{p. 549}

in the form given by the katcina chief at the final initiation of boys into the katcina society. It was told by
the same informant. Less formal versions are, of course, current. Both this and a version of the origin of
the people were introduced into an autobiography of an old woman, when speaking of her girlhood days
spent with her grandfather.

{Interlinear version omitted}

{p. 584}
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TALK CONCERNING THE FIRST BEGINNING
Yes, indeed. In this world there was no one at all. Always the sun came up; always he went in. No one in
the morning gave him sacred meal; no one gave him prayer sticks; it was very lonely. He said to his two
children:", "You will go into the fourth womb. Your fathers, your mothers, k^?äeto:we, tcu-eto:we,
mu-eto:we, lhe:-eto:we, all the society priests, society p?ekwins, society bow priests, you will bring out
yonder into the light of your sun father." Thus he said to them. They said, "But how shall we go in?"
"That will be all right." Laying their lightning arrow across their rainbow bow, they drew it. Drawing it
and shooting down, they entered.

When they entered the fourth womb it was dark inside. They could not distinguish anything. They said,
"Which way will it be best to go?" They went toward the west. They met someone face to face. They
said, "Whence come you?" "I come from over this way to the west." "What are you doing going around?"
"I am going around to look at my crops. Where do you live?" "No, we do not live any place. There above
our father the Sun, priest, made us come in. We have come in," they said. "Indeed," the younger brother
said. "Come, let us see," he said. They laid down their bow. Putting underneath some dry brush and some
dry grass that was lying about, and putting the bow on top, they kindled fire by hand. When they had
kindled the fire, light came out from the coals. As it came out, they blew on it and it caught fire. Aglow!
It is growing light. "Ouch! What have you there?" he said. He fell down crouching. He had a slimy horn,
slimy tail, he was slimy allover, with webbed hands. The elder brother said," Poor thing! Put out the
light." Saying thus, he put out the light. The youth said, "Oh dear, what have you there?" "Why, we have
fire," they said. "Well, what

[96. Watusti and Yanaluha, called k^?äeto?w? a:wan? auwati? a:tci (rain fetish's two mouths).]
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(crops) do you have coming up?" "Yes, here are our things coming up." Thus he said. He was going
around looking after wild grasses.

He said to them, "Well, now, let us go." They went toward the west, the two leading. There the people
were sitting close together. They questioned one another. Thus they said, "Well, now, you two, speak. I
think there is something to say. It will not be too long a talk. If you lotus know that we shall always
remember it." "That is so, that is so," they said. "Yes, indeed, it is true. There above is our father, Sun.
No one ever gives him prayer sticks; no one ever gives him sacred meal; no one ever gives him shells.
Because it is thus we have come to you, in order that you may go out standing yonder into the daylight of
your sun father. Now you will say which way (you decide)." Thus the two said. "Hayi! Yes, indeed.
Because it is thus you have passed us on our roads. Now that you have passed us on our roads here where
we stay miserably, far be it from us to speak against it. We can not see one another. Here inside where
we just trample on one another, where we just spit on one another, where we just urinate on one another,
where, we just befoul one another, where we just follow one another about, you have passed us on our
roads. None of us can speak against it. But rather, as the priest of the north says, so let it be. Now you
two call him." Thus they said to the two, and they came up close toward the north side

They met the north priest on his road. "You have come," he said. "Yes, we have come. How have you
lived these many days?" "Here where I live happily you have passed me on my road. Sit down." When
they were seated he questioned them. "Now speak. I think there is something to say. It will not be too

Zuñi Origin Myths by Ruth Bunzel

file:///I|/mythology/american indian/52/52.htm (3 of 18) [01/24/2004 9:06:42 AM]



long a talk. So now, that you will let me know." "Yes, indeed, it is so. In order that you may go out
standing there into the daylight of your sun father we have passed you on your road. However you say,
so shall it be." "Yes, indeed, now that you have passed us on our road here where we live thus
wretchedly, far be it from me to talk against it. Now that you have come to us here inside where, we just
trample on one another, where we just spit on one another, where we just urinate on one another, where
we just befoul one another, where we just follow one another about, how should I speak against it? " so
he said. Then they arose. They came back. Coming to the village where they were sitting in the middle
place, there they questioned one another. "Yes, even now we have met on our roads. Indeed there is
something to say; it will not be too long a talk. When you let me know that, I shall always remember it,"
thus they said to one another. When they had spoken thus, "Yes, indeed. In order that you may go out
standing into the daylight of your sun father, we have passed

{p. 586}

you on your road," thus they said. "Hayi! Yes, indeed. Now that you have passed us on our road here
where we cannot see one another, where we just trample on one another, where we just urinate on one
another, where we just befoul one another, where we just follow one another around, far be it from me to
speak against it. But rather let it be as my younger brother, the priest of the west shall say. When he says,
'Let it be thus,' that way it shall be. So now, you two call him." Thus said the priest of the north and they
went and stood close against the west side.[97] . . . .

"Well, perhaps by means of the thoughts of someone somewhere it may be that we shall go out standing
into the daylight of our sun father." Thus he said. The two thought. "Come, let us go over there to talk
with eagle priest." They went. They came to where, eagle was staying. "You have come." "Yes." "Sit
down." They sat down. "Speak!" "We want you." "Where?" "Near by, to where our fathers, k^?ä-eto:we,
tcu-eto:we, stay quietly, we summon you." "Haiyi!" So they went. They came to where k^?ä-eto:we
stayed. "Well, even now when you summoned me, I have passed you on your roads. Surely there is
something to say; it will not be too long a talk. So now if you let me know that I shall always remember
it," thus he said. "Yes, indeed, it is so. Our fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, all
the society priests shall go out standing into the daylight of their sun father. You will look for their road."
"Very well," he said, "I am going," he said. He went around. Coming back to his starting place he went a
little farther out. Coming back to his starting place again he went still farther out. Coming back to his
starting place he went way far out. Coming back to his starting place, nothing was visible. He came. To
where k^?ä-eto:we stayed he came. After he sat down they questioned him. "Now you went yonder
looking for the road going out. What did you see in the world?" "Nothing was visible." "Haiyi!" "Very
well, I am going now." So he went.

When he had gone the two thought. "Come, let us summon our grandson, cok^äpiso," [97a] thus they
said. They went. They came to where cok^äpiso stayed. "Our grandson, how have you lived these days?"
"Where I live happily you have passed me on my road. I think perhaps there is something to say; it will
not be too long a talk. So now when you let me know that, I shall always remember it," thus he said.
"Yes, indeed, it is so. Our fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, all the society priests
are about to come outstanding into the daylight of their sun father. We summon you that you may be the
one to look for their road." "Indeed?" Thus he said. They went. When they got there, they questioned

[97. The foregoing paragraph repeated for the six directions as indicated in text.

97a. An unidentified bird.]
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them where they were sitting. "Even now you have summoned me. Surely there is something to say; it
will not be too long a talk. So now when you let me know that, I shall always remember it." "Yes,
indeed, it is so. When our fathers, our mothers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, the
society priests, go forth standing into the daylight of their sun father, you will look for their road." Thus
the two said. He went out to the south. He went around. Coming back to the same place, nothing was
visible. A second time he went, farther out. Coming back to the same place, nothing was visible. A third
time, still farther out he went. Nothing was visible. A fourth time he went, way far, but nothing was
visible. When he came to where k^?ä-eto:we were staying, the two questioned him. "Now, our grandson,
way off yonder you have gone to see the world. What did you see in the world?" Thus the two asked him.
"Well, nothing was visible." "Well indeed?" the two said. "Very well, I am going now." Saying this, he
went.

When cok^äpiso had gone the two thought. "Come, let us go and talk to our grandson chicken hawk."
Thus they said. They went. They reached where chicken hawk stayed. "You have come." "Yes." "Sit
down." "How have you lived these days?" "Happily. Well now, speak. I think there is something to say;
it will not be too long a talk. So now, when you let me know it, I shall always remember that." "Yes,
indeed, it is so. When our fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, the society priests, go
out standing into the sunlight of their sun father, you will look for their road." So they went. When they
got there they sat down. There he questioned them. "Yes, even now you summoned me. Perhaps there is
something to say; it will not be too long a talk. When you let me know that, I shall always remember it. "
Thus he said. "Yes, indeed, it is so. When our fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we,
the society priests, go out standing into the daylight of their sun father, you will look for their road." "Is
that so? " Saying this, he went out. He went to the south. He went where cok^äpiso had been. Coming
back to his starting place, nothing was visible. A second time he went, farther out. He came back to his
starting place, nothing was visible. He went a third time, along the shore of the encircling ocean. A fourth
time farther out he went. He came back to his starting place. Nothing was visible. To where k^?ä-eto:we
stayed he came. "Nothing is visible." "Haiyi!" Yes, so I am going. " "Well, go." So he went.

Then the two thought. "Come on, let us summon our grandson," thus they said. They went. They came to
where humming bird was staying. "You have come?" "Yes, how have you lived these days?" "Where I
live happily these days you have passed me on my road. Sit down." When they had sat down: "Well,
now,

{p. 588}

speak. I think there is something to say; it will not be too long a talk. So now if you let me know that, I
shall always remember it." "Yes, indeed, it is so. When our fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we,
lhe-eto:we, the society priests, go out standing into the daylight of their sun father, you shall be the one to
look for their road; for that we have summoned you ... .. Is that so?" Saying this, they went. When they
got there, he questioned them. "Well, even now you summoned me. Surely there is something to say. It
will not be too long a talk. So now when you let me know that I shall always remember it." Thus he said.
"Yes, indeed, it is so. When our fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, the society
priests, go out into the daylight of their sun father, that you shall be the one to look for their road, for that
we have summoned you." Thus the two said. He went out toward the south. He went on. Coming back to
his starting place, nothing was visible. Farther out he went. Coming back to the same place, nothing was
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visible. Then for the third time he went. Coming back to the same place, nothing was visible. For the
fourth time he went close along the edge of the sky. Coming back to the same place, nothing was visible.
He came. Coming where k^?ä-eto:we were staying, "Nothing is visible." "Hayi!" "Yes. Well, I am going
now." "Very well, go." He went.

The two said, "What had we better do now? That many different kinds of feathered creatures, the ones
who go about without ever touching the ground, have failed." Thus the two said. "Come, let us talk with
our grandson, locust. Perhaps that one will have a strong spirit because he is like water." [98] Thus they
said. They went. Their grandson, locust, they met. "You have come." "Yes, we have come." "Sit down.
How have you lived these days?" "Happily." "Well, even now you have passed me, on my road. Surely
there is something to say; it will not be too long a talk. So now when you let me know that, that I shall
always remember." Thus he said. "Yes, indeed, it is so. In order that our fathers, k^?ä-eto:we, tcu-eto:we,
mu-eto:we, lhe-eto:we, the society priests, may go out standing into the daylight of their sun father, we
have come to you." "Is that so?" Saying this, they went. When they arrived they sat down. Where they
were sitting, he questioned them. "Well, just now you came to me. Surely there is something to say; it
will not be too long a talk. So now if you let me know that, that I shall always remember." "Yes, indeed.
In order that our fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, the society priests, may go out
standing into the daylight of their sun father, we have summoned you." "Indeed?" Saying this, locust rose
right up. He goes up. He went through into another world. And again

[98. That is, like water, he can go through anything solid.]
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he goes right up. He went through into another world. And again he goes right up. Again he went through
into another world. He goes right up. When he had just gone a little way his strength gave out, he came
back to where k^?ä-eto:we were staying and said, "Three times I went through and the fourth time my
strength gave out." "Hayi! Indeed?" Saying this, he went.

When he had gone the two thought. "Come, let us speak with our grandson, Reed Youth. For perhaps
that one with his strong point will be all right." Saying this, they went. They came to where Reed Youth
stayed. "You have come?" "Yes; how have you lived these days." "Where I stay happily you have passed
me on my road. Sit down." Thus he said. They sat down. Then he questioned them. "Yes. Well, even
now you have passed me on my road. I think there is something to say; it will not be too long a talk.
When you let me know that, that I shall always remember." Thus he said. "Yes, indeed, in order that our
fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, the society priests, may go out standing into the
daylight of their sun father, we have come to you." "Hayi! Is that so?" Having spoken thus, they went.
When they arrived they sat down. There he questioned them. "Yes, even now that you have summoned
me I have passed you on your roads. Surely there is something to say; it will not be too long a talk. When
you let me know that, that I shall always remember ... .. Yes, indeed, it is so. In order that our fathers,
k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, the society priests, may go forth standing into the
daylight of their sun father, we have summoned you." Thus they said. "Hayi! Is that so?" Saying this, he
went out. Where Locust had gone out he went out. The first time he passed through, the second time he
passed through, the third time he passed through. Having passed through the fourth time and come forth
standing into the daylight of his sun father, he went back in. Coming back in he came to where
k^?ä-eto:we were staying. "You have come?" Thus they said. "Yes," he said. "Far off to see what road
there may be you have gone. How may it be there now?" Thus they said. "Yes, indeed, it is so. There it is
as you wanted it. As you wished of me, I went forth standing into the daylight of my sun father now."

Zuñi Origin Myths by Ruth Bunzel

file:///I|/mythology/american indian/52/52.htm (6 of 18) [01/24/2004 9:06:42 AM]



Thus he said. "Halihi! Thank you!" "Now I am going." "Go." Saying this, he went.

After he had gone they were sitting around. Now as they were sitting around, there the two set up a pine
tree for a ladder. They stayed there. For four days they stayed there. Four days, they say, but it was four
years. There all the different society priests sang their song sequences for one another. The ones sitting in
the first row listened carefully. Those sitting next on the second row heard all but a little. Those sitting on
the third row heard here and there. {p. 590} Those sitting last on the fourth row heard just a little bit now
and then. It was thus because of the rustling of the dry weeds.

When their days there were at an end, gathering together their sacred things they arose. "Now what shall
be the name of this place?" "Well, here it shall be sulphur-smell-inside-world; and furthermore, it shall
be raw-dust world." Thus they said. "Very well. Perhaps if we call it thus it will be all right." Saying this,
they came forth.

After they had come forth, setting down their sacred things in a row at another place, they stayed there
quietly. There the two set up a spruce tree as a ladder. When the ladder was up they stayed there for four
days. And there again the society priests sang their song sequences for one another. Those sitting on the
first row listened carefully. Those sitting there on the second row heard all but a little. Those sitting there
on the third row heard here and there. Those sitting last distinguished a single word now and then. It was
thus because of the rustling of some plants. When their days there were at an end, gathering together their
sacred things there they arose. "Now what shall it be called here?" "Well, here it shall be called
soot-inside-world, because we still can not recognize one another." "Yes, perhaps if it is called thus it
will be all right." Saying this to one another, they arose.

Passing through to another place, and putting down their sacred things in a row, they stayed there quietly.
There the two set up a piñon tree as a ladder. When the piñon tree was put up, there all the society priests
and all the priests went through their song sequences for one another. Those sitting in front listened
carefully. Those sitting on the second row heard all but a little. Those sitting behind on the third row
heard here and there. Those sitting on the fourth row distinguished only a single word now and then. This
was because of the rustling of the weeds.

When their days there were at an end, gathering together their sacred things they arose. Having arisen, "
Now what shall it be called here?" "Well, here it shall be fog-inside-world, because here just a little bit is
visible." "Very well, perhaps if it is called thus it will be all right." Saying this, rising, they came forth.

Passing through to another place, there the two set down their sacred things in a row, and there they sat
down. Having sat down, the two set up a cottonwood tree as a ladder. Then all the society priests and all
the priests went through their song sequences for one another. Those sitting first heard everything
clearly. Those sitting on the second row heard all but a little. Those sitting on the third row heard here
and there. Those sitting last on the fourth row distinguished a single word now and then. It was thus
because of the rustling of some plants.

{p. 591}

When their days there were at an end, after they had been there, when their four days were passed,
gathering together their sacred possessions, they arose. When they arose, "Now what shall it be called
here?" "Well, here it shall be wing-inner-world, because we see our sun father's wings." Thus they said.
They came forth.
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Into the daylight of their sun father they came forth standing. Just at early dawn they came forth. After
they had come forth there they set down their sacred possessions in a row. The two said, " Now after a
little while when your sun father comes forth standing to his sacred place you will see him face to face.
Do not close your eyes." Thus he said to them. After a little while the sun came out. When he came out
they looked at him. From their eyes the tears rolled down. After they had looked at him, in a little while
their eyes became strong. "Alas!" Thus they said. They were covered all over with slime. With slimy tails
and slimy horns, with webbed fingers, they saw one another. "Oh dear! is this what we look like? Thus
they said.

Then they could not tell which was which of their sacred possessions. Meanwhile, near by an old man of
the Dogwood clan lived alone. Spider said to him, "Put on water. When it gets hot, wash your hair."
"Why?" "Our father, our mothers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, all the society priests,
into the daylight of their sun father have come forth standing. They can not tell which is which. You will
make this plain to them. " Thus she said. "Indeed? Impossible. From afar no one can see them. Where
they stay quietly no one can recognize them." Thus he said. "Do not say that. Nevertheless it will be all
right. You will not be alone. Now we shall go." Thus she said. When the water was warm he washed his
hair.

Meanwhile, while he was washing his hair, the two said, "Come let us go to meet our father, the old man
of the Dogwood clan. 1 think he knows in his thoughts; because among our fathers, k^?ä-eto:we,
tcu-eto:we, mu-eto:we, lhe-eto:we, we can not tell which is which. " Thus they said. They went. They got
there. As they were climbing tip, " Now indeed! They are coming. " Thus Spider said to him. She
climbed up his body from his toe. She clung behind his ear. The two entered. "You have come," thus he
said. "Yes. Our father, how have you lived these days?" "As I live happily you pass me on my road. Sit
down. " They sat down. "Well, now, speak. I think some word that is not too long, your word will be.
Now, if you let me know that, remembering it, I shall live." "Indeed it is so. Our fathers, k^?ä-eto:we,
tcu-eto:we, mu-eto:we, lhe-eto:we, all the society priests, into the daylight of their sun father have risen
and come out. It is not plain which is which. Therefore we have passed you on your road." "Haiyi, is that
so? Impossible! From

{p. 592}

afar no one can see them. Where they stay quietly no one can recognize them." Thus he said. "Yes, but
we have chosen you." Thus the two said. They went. When they came there, "My fathers, my mothers,
how have you lived these days?" "Happily, our father, our child. Be seated." Thus they said. He sat
down. Then he questioned them. "Yes, now indeed, since you have sent for me, I have passed you on
your road. I think some word that is not too long your word will be. Now if you let me know that,
remembering it, I shall always live."

Thus he said. "Indeed, it is so. Even though our fathers, our mothers, k^?ä-eto:we, tcu-eto:we,
mu-eto:we, lhe-eto:we, have come out standing into the daylight of their sun father, it is not plain which
of these is which. Therefore we have sent for you." Thus they said. "Haiyi. Well, let me try."
"Impossible. From afar no one can see them. Where they stay quietly no one can tell which is which."
"Well, let me try." Thus he said. Where they lay in a row he stood beside them. Spider said to him,
"Here, the one that lies here at the end is k^?ä-eto:we and these next ones touching it are tcu-eto:we, and
this next one is lhe-eto:we, and these next ones touching it are mu-eto:we. " Thus she said. He said,
"Now this is k^?ä-eto:we, and these all touching it are tcu-eto:we, and this one is lhe-eto:we, and all
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these touching it are mu-eto:we." Thus he said. "Halihi! Thank you. How shall be the cycle of the months
for them?" Thus he said: "This one Branches-broken-down. This one No-snow-on-the-road. This one
Little-sand-storms. This one Great-sand-storms. This the Month-without-a-name. This one Turn-about.
This one Branches-broken-down. This one No-snow-on-the-road. This one Little-sand-storms. This one
Great-sand-storms. This the Month-without-a-name. This one Turn-about. Thus shall be all the cycle of
the months." "Halihi! Thank you. Our father, you shall not be poor. Even though you have no sacred
possessions toward which your thoughts bend, whenever Itiwana is revealed to us, because of your
thought, the ceremonies of all these shall come around in order. You shall not be a slave." This they said.
They gave him the sun. "This shall be your sacred possession." Thus they said. When this had happened
thus they lived.

Four days--four days they say, but it was four years--there they stayed. When their days were at an end,
the earth rumbled. The two said, "Who was left behind?" "I do not know, but it seems we are all here."
Thus they said. Again the earth rumbled. "Well, does it not seem that some one is still left behind?" Thus,
the two said. They went. Coming to the place where they had come out, there they stood. To the
mischief-maker and the Mexicans they said, "Haiyi! Are you still left behind?" "Yes." "Now what are
you still good for?" Thus they said. "Well, it is this way. Even

{p. 593}

though k^?ä-eto:we have issued forth into the daylight, the people do not live on the living waters of
good corn; on wild grasses only they live. Whenever you come to the middle you will do well to have
me. When the people are many and the land is all used up, it will not be well. Because this is so I have
come out." Thus he said. "Haiyi! Is that so? So that's what you are. Now what are you good for?" Thus
they said. "Indeed, it is so. When you come to the middle, it will be well to have my seeds. Because
k^?ä-eto:we do not live on the good seeds of the corn, but on wild grasses only. Mine are the seeds of the
corn and all the clans of beans." Thus he said. The two took him with them. They came to where
k^?ä-eto:we were staying. They sat down. Then they questioned him. "Now let us see what you are good
for." "Well, this is my seed of the yellow corn." Thus he said. He showed an ear of yellow corn. "Now
give me one of your people." Thus he said. They gave him a baby. When they gave him the baby it
seems he did something to her. She became sick. After a short time she died. When she had died he said,
"Now bury her." They dug a hole and buried her. After four days he said to the two, "Come now. Go and
see her." The two went to where they had come out. When they got there the little one was playing in the
dirt. When they came, she laughed. She was happy. They saw her and went back. They came to where
the people were staying. "Listen! Perhaps it will be all right for you to come. She is still alive. She has
not really died." "Well, thus it shall always be." Thus he said.

Gathering together all their sacred possessions, they came hither. To the place called since the first
beginning, Moss Spring, they came. There they set down their sacred possessions in a row. There they
stayed. Four days they say, but it was four years. There the two washed them. They took from all of them
their slimy tails, their slimy horns. "Now, behold! Thus you will be sweet." There they stayed.

When their days were at an end they came hither. Gathering together all their sacred possessions, seeking
Itiwana, yonder their roads went. To the place called since the first beginning Massed-cloud Spring, they
came. There they set down their sacred possessions in a row. There they stayed quietly. Four days they
stayed. Four days they say, but it was four years. There they stayed. There they counted up the days. For
k^?ä-eto:we, four nights and four days. With fine rain caressing the earth, they passed their days. The
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days were made for lhe-eto:we, mu-eto:we. For four days and four nights it snowed. When their days
were at an end there they stayed.

When their days were at an end they arose. Gathering together all their sacred possessions, hither their
roads went. To the place

{p. 594}

called since the first beginning Mist Spring their road came. There they sat down quietly. Setting out
their sacred possessions in a row, they sat down quietly. There they counted up the days for one another.
They watched the world for one another's waters. For k^?ä-eto:we, four days and four nights, with heavy
rain caressing the earth they passed their days. When their days were at an end the days were made for
lhe-eto:we and mu-eto:we. Four days and four nights with falling snow the world was filled. When their
days were at an end, there they stayed.

When all their days were passed, gathering together all their sacred possessions, hither their road went.
To Standing-wood Spring they came. There they sat down quietly. Setting out their sacred possessions in
a row, they stayed quietly. There they watched one another's days. For k^?ä-eto:we, four days and four
nights with fine rain caressing the earth, they passed their days. When all their days were at an end, the
days were made for lhe-eto:we and mu-eto:we. For four days and four nights, with falling snow, the
world was filled. When all their days were at an end, there they stayed.

When all their days were passed, gathering together their sacred possessions, and arising, hither they
came. To the place called since the first beginning Upuilima they came. When they came there, setting
down their sacred possessions in a row, they stayed quietly. There they strove to outdo one another.
There they planted all their seeds. There they watched one another's days for rain. For k^?ä-eto:we, four
days with heavy rain caressing the earth. There their corn matured. It was not palatable, it was bitter.
Then the two said, "Now by whose will will our corn become fit to eat?" Thus they said. They
summoned raven. He came and pecked at their corn, and it became good to eat. "It is fortunate that you
have come." With this then, they lived.

When their days were at an end they arose. Gathering together their sacred possessions, they came hither.
To the place called since the first beginning, Cornstalk-place they came. There they set down their sacred
possessions in a row. There they stayed four days. Four days they say, but it was four years. There they
planted all their seeds. There they watched one another's days for rain. During k^?ä-eto:we's four days
and four nights, heavy rain fell. During lhe-eto:we's and mu-eto:we's four days and four nights, the world
was filled with falling snow. Their days were at an end. Their corn matured. When it was mature it was
hard. Then the two said, "By whose will will our corn become soft? Well, owl." Thus they said. They
summoned owl. Owl came. When he came he pecked at their corn and it became soft.

Then, when they were about to arise, the two said, "Come, let us go talk to the corn priest." Thus they
said. They went. They

{p. 595}

came to where the corn priest stayed. "How have you lived these days?" "As we are living happily you
have passed us on our road. Sit down." They sat down. There they questioned one another. " Well, speak.
I think some word that is not too long, your word will be. Now, if you let me know that, remembering it,
I shall always live." "Indeed, it is so. To-morrow, when we arise, we shall set out to seek Itiwana.
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Nowhere have we found the middle. Our children, our women, are tired. They are crying. Therefore we
have come to you. To-morrow your two children will look ahead. Perhaps if they find the middle when
our fathers, our mothers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, all the society priests, come to
rest, there our children will rest themselves. Because we have failed to find the middle." "Haiyi! Is that
so? With plain words you have passed us on our road. Very well, then, thus it shall be." Thus he said.
The two went.

Next morning when they were about to set out they put down a split ear of corn and eggs. They made the
corn priest stand up. They said, "Now, my children, some of you will go yonder to the south. You will
take these." Thus he said (indicating) the tip of the ear and the macaw egg. And then the ones that were
to come this way took the base of the ear and the raven egg. Those that were to go to the south took the
tip of the ear and the macaw egg. "Now, my children, yonder to the south you will go. If at any time you
come to Itiwana, then some time we shall meet one another." Thus they said. They came hither.

They came to the place that was to be Katcina village. The girl got tired. Her brother said, "Wait, sit
down for a while. Let me climb up and look about to see what kind of a place we are going to." Thus he
said. His sister sat down. Her brother climbed the hill. When he had climbed up, he stood looking this
way. "Eha! Maybe the place where we are going lies in this direction. Maybe it is this kind of a place."
Thus he said and came down. Meanwhile his sister had scooped out the sand. She rested against the side
of the hill. As she lay sleeping the wind came and raised her apron of grass. It blew up and she lay with
her vulva exposed. As he came down he saw her. He desired her. He lay down upon his sister and
copulated with her. His sister awoke. "Oh, dear, oh, dear," she was about to say (but she said,) "Watsela,
watsela." Her brother said, "Ah! " He sat up. With his foot he drew a line. It became a stream of water.
The two went about talking. The brother talked like Koyemci. His sister talked like Komak^atsik^. The
people came.

"Oh alas, alas! Our children have become different beings." Thus they said. The brother speaking: "Now
it will be all right for you to cross here." Thus he said. They came and went in. They entered the river.
Some of their children turned into water snakes.

{p. 596}

Some of them turned into turtles. Some of them turned into frogs. Some of them turned into lizards(?).
They bit their mothers. Their mothers cried out and dropped them. They fell into the river. Only the old
people reached the other side. They sat down on the bank. They were half of the people. The two said,
"Now wait. Rest here." Thus they said. Some of them sat down to rest. The two said (to the others),
"Now you go in. Your children will turn into some kind of dangerous animals and will bite you. But even
though you cry out, do not let them go. If, when you come out on the other side, your children do not
again become the kind of creatures they are now, then you will throw them into the water." Thus they
said to them. They entered the water. Their children became different creatures and bit them. Even
though they cried out, they crossed over. Then their children once more became the kind of creatures
they had been. "Alas! Perhaps had we done that it would have been all right." Now all had crossed over.

There setting down their sacred possessions in a row, they stayed quietly. They stayed there quietly for
four days. Thus they say but they stayed for four years.. There each night they lived gaily with loud
singing. When all their time was passed, the two said "Come, let us go and talk to Ne?we:kwe." Thus
they said. They went to where the Ne?we:kwe were staying. They came there. "How have you passed
these days?" "Happily. You have come? Be seated." They sat down. Then they questioned them. "Now
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speak. I think some word that is not too long your word will be. If you let me know that, remembering it
I shall always live." "Indeed it is so. To-morrow we shall arise. Our fathers, our mothers, k^?ä-eto:we,
tcu-eto:we, mu-eto:we, lhe-eto:we, all the society priests, are going to seek the middle. But nowhere have
we come to the middle. Our children and our women are tired. They are crying now. Therefore we have
passed you on your road. To-morrow you will look ahead. If perhaps somewhere you come to Itiwana
there our children will rest." Thus they said. "Alas! but we are just foolish people. If we make some
mistake it will not be right." Thus he said. "Well, that is of no importance. It can't be helped. We have
chosen you." Thus they said. "Well indeed?" "Yes. Now we are going." "Go ahead." The two went out.

They came (to where the people were staying). "Come, let us go and speak to our children." Thus they
said. They went. They entered the lake. It was full of katcinas. " Now stand still a moment. Our two
fathers have come." Thus they said. The katcinas suddenly stopped dancing. When they stopped dancing
they said to the two, "Now our two fathers, now indeed you have passed us on our road. I think some
word that is not too long your word will be. If you will let us know that we shall always remember

{p. 597}

it." Thus he said. "Indeed it is so. To-morrow we shall arise. Therefore we have come to speak to you."
"Well indeed? May you go happily. You will tell our parents, 'Do not worry.' We have not perished. In
order to remain thus forever we stay here. To Itiwana but one day's travel remains. Therefore we stay
nearby. When our world grows old and the waters are exhausted and the seeds are exhausted, none of
you will go back to the place of your first beginning. Whenever the waters are exhausted and the seeds
are exhausted you will send us prayer sticks. Yonder at the place of our first beginning with them we
shall bend over to speak to them. Thus there will not fail to be waters. Therefore we shall stay quietly
near by." Thus they said to them. "Well indeed?" "Yes. You will tell my father, my mother, 'Do not
worry.' We have not perished." Thus they said. They sent strong words to their parents. "Now we are
going. Our children, may you always live happily." "Even thus may you also go." Thus they said to the
two. They went out. They arrived. They told them. " Now our children, here your children have stopped.
'They have perished,' you have said. But no. The male children have become youths, and the females
have become maidens. They are happy. They live joyously. They have sent you strong words. 'Do not
worry,' they said." "Haiyi! Perhaps it is so."

They stayed overnight. Next morning they arose. Gathering together all their sacred possessions, they
came hither. They came to Hanlhipingka. Meanwhile the two Ne?we:kwe looked ahead. They came to
Rock-in-the-river. There two girls were washing a woolen dress. They killed them. After they had killed
them they scalped them. Then someone found them out. When they were found out, because they were
raw people, they wrapped themselves in mist. There to where k^?ä-eto:we were staying they came.
"Alack, alas! We have done wrong!" Thus they said. Then they set the days for the enemy. There they
watched one another's days for rain. k^?ä-eto:we's four days and four nights passed with the falling of
heavy rain. There where a waterfall issued from a cave the foam arose. There the two Ahaiyute appeared.
They came to where k^?ä-eto:we were staying. Meanwhile, from the fourth inner world, Unasinte,[99]
Uhepololo,[1] Kailuhtsawak^i, Hattungka, Oloma, Catunka, came out to sit down in the daylight. There
they gave them the comatowe Song cycle.[2] Meanwhile, right there, Coyote was going about hunting.
He gave them their pottery drum. They sang comatowe.

After this had happened, the two said, "Now, my younger brother, Itiwana is less than one day distant.
We shall gather together our
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[99. Whirlwind.

1. "Wool rolled up."

2. "Spiral," a song sequence and dance occurring as the last rite of the scalp dance. Comatowe is also sung at the winter
solstice.]

{p. 598}

children, all the beast priests, and the winged creatures, this night." They went. They came yonder to
Comk^?äkwe. There they gathered together all the beasts, mountain lion, bear, wolf, wild cat, badger,
coyote, fox, squirrel; eagle, buzzard, cokapiso, chicken hawk, baldheaded eagle, raven, owl. All these
they gathered together. Now squirrel was among the winged creatures, and owl was among the beasts.
"Now my children, you will contest together for your sun father's daylight. Whichever side has the ball,
when the sun rises, they shall win their sun father's daylight." Thus the two said. "Indeed?" They went
there. They threw up the ball. It fell on the side of the beasts. They hid it. After they had hidden it, the
birds came one by one but they could not take it. Each time they paid four straws. They could not take it.

At this time it was early dawn. Meanwhile Squirrel was lying by the fireplace. Thus they came one by
one but they could not take it. Eagle said, "Let that one lying there by the fireplace go." They came to
him and said, "Are you asleep?" "No. I am not asleep." "Oh dear! Now you go!" Thus they said. "Oh no,
I don't want to go," he said. He came back. "The lazy one does not wish to." Thus they said. Someone
else went. Again they could not take it. Now it was growing light. "Let that one lying by the fireplace
go." Thus they said. Again Buzzard went. "Alas, my boy, you go." "Oh, no, I don't feel like it." Thus he
said. Again he went back. "He does not want to," he said. Again some one else went. Again they did not
take it. Now it was growing light. Spider said to him, "Next time they come agree to go." Thus she said.
Then again they said, "Let that one lying by the fireplace go." Thus they said; and again someone went.
When he came there he said, "Alas, my boy, you go." "All right, I shall go." Thus he said and arose. As
he arose Spider said to him, "Take that stick." He took up a stick, so short. Taking it, he went. Now the
sun was about to rise. They came there. Spider said to him, "Hit those two sitting on the farther side."
Thus she said. Bang! He knocked them down. He laid them down. Then, mountain lion, who was
standing right there, said, "Hurry up, go after it. See whether you can take it." Thus he said. Spider said
to him, "Say to him, 'Oh, no, I don't want to take it.' So she said." "Oh, no, I don't want to take it. Perhaps
there is nothing inside. How should I take it? There is nothing in there." "That is right. There is nothing
in there. All my children are gathered together. One of them is holding it. If you touch the right one, you
will take it." "All right." Now Spider is speaking: "No one who is sitting here has it. That one who goes
about dancing, he is holding it." Thus she said. He went. He hit Owl on the hand. The white ball came
out. He went. He took up the hollow sticks and took them away with him. Now the

{p. 599}

birds hid the ball. Spider came down. Over all the sticks she spun her web. She fastened the ball with her
web. Now the animals came one by one. Whenever they touched a stick, she pulled (the ball) away. Each
time they paid ten straws. The sun rose. After sunrise, he was sitting high in the sky. Then the two came.
They said, "Now, all my children, you have won your sun father's daylight, and you, beasts, have lost
your sun father's daylight. All day you will sleep. After sunset, at night, you will go about hunting. But
you, owl, you have not stayed among the winged creatures. Therefore you have lost your sun father's
daylight. You have made a mistake. If by daylight, you go about hunting, the one who has his home
above will find you out. He will come down on you. He will scrape off the dirt from his earth mother and
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put it upon you. Then thinking, 'Let it be here,' you will come to the end of your life. This kind of
creature you shall be." Thus they said. They stayed there overnight. The animals all scattered.

The two went. They came to where k^?ä-eto:we were staying. Then they arose. Gathering together all
their sacred possessions, they arose. Lhe-eto:we said, "Now, my younger brothers, hither to the north I
shall take my road. Whenever I think that Itiwana has been revealed to you, then I shall come to you."
Thus he said, and went to the north. Now some woman, seeing them, said, "Oh dear! Whither are these
going?" Thus she said:

Naiye heni aiye
Naiye heni aiye.

In white stripes of hail they went.

Meanwhile k^?ä-eto:we came hither. They came to House Mountain. When they came there they would
not let them pass through. They fought together. A giant went back and forth before them. Thus they
fought together. Thus evening came. In the evening they came back to Hanlhipingka. Next day they went
again. In heavy rain they fought together. In the evening they went back again. Next morning they went
again for the third time. Again they fought together. The giant went back and forth in front. Even though
she had arrows sticking in her body she did not die. At sunset they went back again. Next morning they
went. They came there, and they fought together. Still they would not surrender. The giant went back and
forth in front. Although she was wounded with arrows, she would not surrender. Ahaiyute said, "Alas,
why is it that these people will not let us pass? Wherever may her heart be, that one that goes back and
forth? Where her heart should be we have struck her, yet she does not surrender. It seems we can not
overcome her. So finally go up to where your father stays. Without doubt he knows." Thus he said. His
younger brother climbed up to where the sun was.

{p. 600}

It was nearly noon when he arrived. "You have come?" "Yes, I have come." "Very well, speak. I think
some word that is not too long your word will be. So if you let me know that, I shall always remember
it." Thus he said. "Indeed, it is so. Our fathers, our mothers, k^?ä-eto:we, tcu-eto:we, mu-eto:we,
lhe-eto:we, all the society priests, have issued forth into the daylight. Here they go about seeking Itiwana.
These people will not let them pass. Where does she have her heart, that one who goes back and forth
before them? In vain have we struck her where her heart should be. Even though the arrows stick in her
body, she does not surrender." "Haiyi! For nothing are you men! She does not have her heart in her body.
In vain have you struck her there. Her heart is in her rattle." Thus he said. "This is for you and this is for
your elder brother." Thus he said, and gave him two turquoise rabbit sticks. "Now, when you let these go
with my wisdom I shall take back my weapons." "Haiyi! Is that so? Very well, I am going now." "Go
ahead. May you go happily." Thus he said. He came down. His elder brother said to him, "Now, what did
he tell you?" "Indeed, it is so. In vain do we shoot at her body. Not there is her heart; but in her rattle is
her heart. With these shall we destroy her." Thus he said, and gave his brother one of the rabbit sticks.
When he had given his brother the rabbit stick, "Now go ahead, you." Thus he said. The younger brother
went about to the right. He threw it and missed. Whiz! The rabbit stick went up to the sun. As the rabbit
stick came up the sun took it. "Now go ahead, you try." Thus he said. The elder brother went around to
the left. He threw it. As he threw it, zip! His rabbit stick struck his rattle. Tu --- n! They ran away. As
they started to run away, their giant died. Then they all ran away. The others ran after them. They came
to a village. They went into the houses. "This is my house; " "This is my house; " and "This is mine."
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Thus they said. They went shooting arrows into the roof. Wherever they first came, they went in. An old
woman and a little boy this big and a little girl were inside.

In the center of their room was standing a jar of urine. They stuffed their nostrils with k^änaite flowers
and with cotton wool. Then they thrust their noses into the jar. The people could see them. "Oh, dear!
These are ghosts!" Thus they said. Then the two said to them, "Do not harm them, for I think they know
something. So even though it is dangerous they are still alive." Thus they said. The two entered. As they
came in they questioned them. "And now do you know something? Therefore, even though it is
dangerous, you have not perished." "Well, we have a sacred object." "Indeed! Very well, take them. We
shall go. Your fathers, your mothers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, you will pass

{p. 601}

on their roads. If your days are the same as theirs you will not be slaves. It does not matter that he is only
a little boy. Even so, he will be our father. It does not matter that she is a little girl, she will be our
mother." Thus he said. Taking their sacred object they went. They came to where k^?ä-eto:we were
staying. There they said to them, "Now make your days." "Oh, no! We shall not be first. When all your
days are at an end, then we shall add on our days." Thus they said. Then they worked for k^?ä-eto:we.
k^?ä-eto:we's days were made. Four days and four nights, with fine rain falling, were the days of
k^?ä-eto:we. When their days were at an end, the two children and their grandmother worked. Their days
were made. Four days and four nights, with heavy rain falling, were their days. Then they removed the
evil smell. They made flowing canyons. Then they said, "Halihi! Thank you! Just the same is your
ceremony. What may your clan be?" "Well, we are of the Yellow Corn clan." Thus they said. "Haiyi!
Even though your eton:e is of the Yellow Corn clan, because of your bad smell, you have become black.
Therefore you shall be the Black Corn clan." Thus they said to them.

Then they arose. Gathering together all their sacred possessions, they came hither, to the place called,
since the first beginning, Halona-Itiwana, their road came. There they saw the Navaho helper, little red
bug. "Here! Wait! All this time we have been searching in vain for Itiwana. Nowhere have we seen
anything like this." Thus they said. They summoned their grandchild, water bug. He came. "How have
you lived these many days?" "Where we have been living happily you have passed us on our road. Be
Seated." Thus they said. He sat down. Then he questioned them. "Now, indeed, even now, you have sent
for me. I think some word that is not too long your word will be. So now, if you will let me know that, I
shall always remember it." "Indeed, it is so. Our fathers, our mothers, k^?ä-eto:we, tcu-eto:we,
mu-eto:we, lhe-eto:we, all the society priests, having issued forth into the daylight, go about seeking the
middle. You will look for the middle for them. This is well. Because of your thoughts, at your heart, our
fathers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, will sit down quietly. Following after those,
toward whom our thoughts bend, we shall pass our days." Thus they said. He sat down facing the east.
To the left he stretched out his arm. To the right he stretched out his arm, but it was a little bent. He sat
down facing the north. He stretched out his arms on both sides. They were just the same. Both arms
touched the horizon. "Come, let us cross over to the north. For on this side my right arm is a little bent."
Thus he said. They crossed (the river). They rested. He sat

{p. 602}

down. To all directions he stretched out his arms. Everywhere it was the same. "Right here is the
middle." Thus he said. There his fathers, his mothers, k^?ä-eto:we, tcu-eto:we, mu-eto:we, lhe-eto:we, all
the society priests, the society p?ekwins, the society bow priests, and all their children came to rest. Thus
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it happened long ago.

{p. 605}

THE TALK OF THE KATCINA CHIEF
Long ago, when the village stood on the top of Corn Mountain, those whose roads go ahead all met
together. When they had gathered too-ether they questioned one another: "How shall we enjoy ourselves?
Now the men are greatly increasing in number and the women are greatly increasing in number. It is not
yet clear with what pleasures we shall pass our time. " (5) Thus they said to one another. Their p?ekwin
said, "Is it not clear?" Thus he said. No, it is no clear. Indeed, in vain you are men! Yonder once we had
our first beginning. Perhaps there we shall set down prayer sticks for them because there our children
stay quietly. " Thus he said. "Hear! hear!" they said. They made prayer sticks. (10) When they had
finished their prayer sticks, to Whispering Spring they sent their prayer sticks. When their prayer sticks
arrived there, there they (the divine ones) thought it over among themselves. "Now which of you will
count up the days at Itiwana for our daylight fathers, our mothers, our children?" Thus they said. The
priests of the katcinas said: "Well, this one, because he is our father." Thus they said. They sent for
k^ä'klo priest. (15) When he came to where his fathers were gathered together they laid hold of him fast
with their prayer stick. They waited.

It was spring. At the new moon of the month of little sand storms (March) there, desiring one another,
they sat down together in council. K^ä'klo priest said, "How shall I come to our daylight fathers, our
mothers, our children, at Itiwana?" Thus he said. His grandfathers, Molanhakto,[3] priests, set him on
their backs. They came hither. (20) Just at dawn, shortly before sunrise, they came to Corn Mountain. At
Corn Mountain they went about in the streets. Then somewhere they climbed up to a house. There where
the people were gathered together he spoke. How it would be (he told them). "This day and four more
days, and then my two children will come. They will count the days for you." (25) Thus he said. The
people spoke. They said, "Well, is that so?" After he had gone the people waited.

After four days the two katcinas came.[4] At all their houses they counted the days for them. "Four days
from this day we shall come. On the third (30) day you will have made everything ready and then on the
fourth day we shall come. May you all pass a good night. " Saying this, the two went.

Four times the sun rose and the women folks cooked. In the evening the two came. "Make haste!" they
went about saying. The sun went in. (35) They went. Then meeting them the others came. They went
about, dancing. They finished. Then others came.

[3. The K?oyemci, esoteric name.

4. The announcers who come four days before ko?uptconawe.]

Then those went about, dancing. Then others came. When those had gone still, others came. When those
were about to go they made an end of it. They went.

Thus they came in groups. After a short time someone died. Then after a few (40) days they came again.
Again after they had gone someone died. Thus whenever they came, they took someone with them when
they went.

Thus they lived. And although the people of the village enjoyed themselves, yet it was not right. Then
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these (the katcinas) said, "Now, my children, I think it should not be thus. If we keep on coming it will
not be right." Thus they said. "You will look at us well. We do not always (45) look like this." Thus they
said. Then the two set down their face mask and their helmet mask. The people looked at them. As they
looked at them--"You will look at them well so that you can copy them. You will make them and give
them life. When you dance with them we shall come and stand before you. If we do thus perhaps it will
be all right, because if we take someone with us when we (50) come it is not right." Thus they said to one
another. Then they made them. When they brought to life the chin mask and the helmet mask, the people
of the village danced in them. They made them right, and the people of the village were happy. No one
died. Thus they live. When they danced thus no one died. Thus they lived.

In the winter they had ko?uptconawa. At night they went about, dancing. Some young woman (55) was
watching the dance with her little boy. They danced. It was all over.

A few days later the children were playing outdoors. A young man went by where the children were
playing. The little boy said, "See that young man going by there? The other night he was a katcina
maiden. Perhaps the masked gods do not really come." Thus he said. The children heard him. When they
came to their houses, (60) they told their elders. "Perhaps the masked gods do not really come." Thus
they said. "Who said so?" "K?ai'yuani says so." Thus they said. "Keep quiet! Don't do that. They will
punish you." Thus they said to them. Their fathers told one another. They talked only of that.

In the kivas they worked on their masks. They made some dangerous monsters. (65) When they were
ready they came. They went around searching. In all the village they could not find him. Meanwhile his
parents were hiding him way back in the dust in the fourth inner room. They just brought him food.
When they did not see him they sent word to the village of the katcinas. When their message came to the
village of the katcinas they arose. The

{p. 609}

sayalhia and white temtemci and the koyemci and (70) all the katcinas came hither. They went about
searching. They called into all the kivas. When they had been to all of them and found no one there they
came to his house. They called in. "He's not here. He has gone far away." The koyemci came down. "We
can't find him," they said. When they had said this the sayalhia stood on four cross marks (on the roof).
Two of them (75) stood facing the east, the other two stood facing the west. They turned around. When
they had made a complete circuit they called, "Bu----ix!" The earth shook. The second time they turned
about. When they had made a complete circuit, "Bu----ix!" they said. The walls of the house cracked.
They turned around the third time. When they bad made a complete circuit, "Bu----ix!" they said. (80)
The house cracked nearly to the ground. The fourth time they turned around. When they had made a
complete circuit, "Bu----ix! " they said. The walls cracked all the way down to the ground; there in the
fourth room be was sitting. The koyemci said, "Look in there, our little friend is sitting within!" Thus
they said. They pulled him out. The katcinas came. They struck him. When they were finished the white
tomtemci walked around angrily. "Hoo--tem-tem-ci tem-tem-ci hoo--!" "Grandfather hurry! Hit him
hard! (85) We want to go!" Thus said the koyemci. Temtemci was angry. He was running around angrily.
A long time afterwards he came to where the boy was standing, He seized his forelock. Huk^we! He cut
him. He cut his head off at the neck and threw it up. It fell. He picked it up and again threw it up. It fell.
He picked it up and again threw it up. It fell. Again he threw it up. It fell. Then the koyemci used it as a
kick stick. They came to the village of the katcinas. (90) Near by on an ant hill they set it down. Then
they went in.
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Meanwhile at Corn Mountain they buried K?aiyu?ani's headless body. By doing thus they made the
Katcina society valuable. Therefore, to any little boy who is initiated into the Katcina society the katcina
chief tells this story. Whoever forgets and talks of this will be punished. Therefore these words are not to
be told. (95) You will be mindful of it.

This happened long ago.
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